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PRE FACE 

It wa s difficult for this wr i ter f o find a~roper 

title for this paper . ~ven now, it is sti ll rI ot quite ac

cura te , f or t his study is nQi a det a i led hi storical ~na lysis 

of t he ste p by step discus sion on the Eucharistic develo p· 
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ment of the contemporary Catholic Real Presence , nor i s it 

meant to be one l ong exegesis of the contri butions of 

represent a t I ve contributors to this discussion , (wh ich 

sometimes became a d ebate) . We were prevented f r om consist

ently empl oying such a positivi s tic approa c h for t wo reasons . 

First , the relevant litera ture was simply not available 

for our ex amination . For as the r eade r is probabl y aware , 

much of the real ferment i n the recen t reeval ua tion of the 

ieaching un the Euchar istic Real ~resence (an d wit h it , 

the te ac hi ng on Transubstantiation) has been taking place 

in Holl and . Since Dutc h is a mi nor language, the vdr ious 

newspaper s , journals , and books whicll have carried the bu l k 

of the Dutc h contributions are all (exce pt one or t wo) i m

possible to locate in any loc al library . Lock of time and 

money pr evented the writer fro m journeying to the rich b i bli

othec al preserves of Jesuit Theo logate s and Protest ant Divinity 

c chools or ze ro xing the relev ant periodical literature t hrough 

In terlibrar y Loan (whi c h is too slow anyway) . In short , we 

could not -- witn the ma t eri al available -- have ca r ried out 

a r~Qorously positivistic a pproach with s chol arly integrity . 

The sec ond re ason for not using this appro ach thre a tens to 

make a s ham out of the fir s t rea son . ThJ t i s , since t his 
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writer by tempe rament find s papers which are relentlossly 

pos i tivistic to be a consumma te bore to wr i te , it is doubt
/ 

fu l he would have writt en such a paper Dven if the material 

wer e avai l ab l e . 

Ana yet , the fact t ha t this paper i s not cons i s tently 

positivist i c does not mean , the r efore , that it i s s i mply 

the s pinning-out of one long personal t heological ref lection . 

' omeday , we hope that we might be c apabl e of such "off the 

top of the nead fl s pe cul a tion , but that day is not onlyfur 

off , it just may be e s chato logi cal . Ra ther . wha t we have 

tried to do in t hi s paper is to t ake a probl em namel y, 

that of the relationship of s ymbol and r e ality in the Euchar -

istic Real Pr e sence -- and used the contemporary discussion 

a s our fra mework for examining it . The develoDment of the 

c ontempor ary discus sion , ther efor e , is our "home ba se"; 

·nd it r ema ins , we hope , s t ri ct ly in the r ole of a servan t . 

Cert ainly , we hope that the reader will obtain a f a irly good 

feeling for the gene r a l s hape and texture of t he r ecent 

d isc ussions , but we hope that th is feeling will be subord i na te 

to his growt h in under s tandi ng t he dimensions of symbol and 

reality in the Euc har istic Heal pr e sence . 

The pro blem br iefly st a ted i s as follows . For 

centuries now the churc h ' s tea c hing on the Eucha ristic Real 

-resen ce ( and with it , TranSUbstan tia tion) has been marked 

by a hi ghly reali s tic shape . \5 such , there has been in 

the Catholic underst anding of t hi s mystery , a pe r s istent 
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drift toward " thingliness" ox r eifica t i on . (In t his drift , 

of course , Euc ha ristic theology has been 5uffe.ring along with 
/ 

the rest of Catho lic t heo logy . ) In rea ct i on to those who 

are con tinua ll y tempted to reduce the sacramentality of the 

·' uchari stic Real Presence to a !!.!!!~ symbol , Ca tholic th eolo

gians have empha cized the E,eal ity of this presence wit.h rather 

imba lanced ze al , failing to integrate t he !.~H~lity. into the 

g££!!!!£ntS!lit~ of t h is presence : Christ is really present , 

yes , but he i s really present sacr amentally (i.e . s ymbolically) . 

This i mbalance was bolstered by the traditional ex planat ion 

of the Eu charistic Real Pr e sence i n t e rms of Transubstantia tion 

a scholastic e xplanation whic h is ade quate if properly under

stood, but whic h ha s tended by re ason of its us e of certa in 

Me taphysic al categories , to engend~r an und erst anding of 

t his presence which is highl y thingly and spatial . In these 

circumstan ces , Transubstantiation begins t o be r eQa rded as 

a kind of cosmological mira cle. 

In t his paper , we have att empted to bring r ea lity 

and symbol ba ck toge ther again in the Eu charistic Real 

resenCB. To accomplis h this , we Ilave attempted the foll owin q ; 

(1) A meta physica l approa ch to Transubstantiation followi ng 

B. Welte wh ich we feel lends itself more easily to an inte

gration wit h the sacramental or symbolic dimension ; (2) An 

outline of a gen er al ontology of symbol based on an essay by 

Karl Rahner ; (3 ) gener a l anthropolo gy of symbolic activity 

follo wing Rahner , Schoonen be rg , and others ; (4) An analo gica l 

application of t his ant hropology of symbol to the Euc haristic 

Heal Pre sence . 



We are indebted to Bernard J . Cooke , S. l . for the 

general approach and outline of this paper . Also, many of 
/ 
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the conclusions arrived at in t hi s paper found their beginni n 

and c larifica t ion in the lec t ure s in sacrament al and Euchar-

ist ic theology given by Father Cooke during the s chool ye ar 

1966- 67 . If our notes taken from those lectures cou l d have 

been published in book form , they wo uld have certainl y made 

their way i nto ma ny of our foo tnot es . ur t hanks are to him . 
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~HP Because of the freque nc y in this paper of the 
phra se dEu charistic Real Pr ~ sen c e" we have dec i ded 
to mak e it easier on our t ypi s t by using t hi s 
abbreviation . It 2,! wlli r efers to the presen ce 
of Christ to t he c on secrat ed s ~e c ies of bre~d and 
wine , not his I)resen c e t o the community , the pries t , 
the individua l oe l i ever , e tc . 

TR This abbrev i at i on al ways me an s Tran s ubs tantiation" . 
I t never rafers t o ~ Transign i f ic ation , n Trans. 
finaliza tion , » e tc . 



CHr\PTER I 

.r.... Brief Historical Note 
/ 

Before entering into the main di scus sion , a brief 

histori c al note is necessary . 

A glance at the firs t five cent uri es of the Chur ch 

is revealing insofar a s it furnishes no attempted sol ution 

to the "pr oblem of t he ERP . " The s imple f act i s that the re 

wa s no consc i ously explicit ated "probl em" . To be sure , t he 

EkP wa s aff irmed t hroughout t hi s period , l but it did not 

r edomina te in the Church ' s ref l ec t Ion on its ex perienc e of 

t he ~uc harist . Rather , its Euc harist ic t heolog i zing al ways 

si tua t ed the sta t ements corl cerning the ERP within the con -

text of t he full £~!!D.itf!!ian e xperie nce of Eu char istic 

wors hi p . The Eucharist was r egar ded a s the source of the 

l ife and unit y of the community , a s t he visi bl e sign t ha t 

bishops , pri e s ts , and laity alike were mem bers of the com -

munion of the Chur c h in Christ. For example , i n t he c ate -

chot i c al i n s t ruction s of Cyril of Jerus a l em and Ambro se 

the real ity of the pr e sence of Chris t is stressed, bu t onl y 

within the conte ~t of Chr ist ' s s ocramen t a l nouris hment of the 

whole Church . 2 A second important Charact eristic of t his 

pe riod was t he Chu r c h ' s conviction that the realit y of Christ ' s 

pre senc e t o t he bread and wine was not opposed to t he sacra 

mentality of t his pr esence . Tha t t he bre ad and wi ne trul y 

became the bod y and blood of Christ wit hout ceasing to be 

sensibly a ppr ehended as "bread" and "wine" was affirmed wit hout 

1 



apology and fear of contradiction . urina this period of the 

Chu rc h, it WQS ac cepted that visibl e real ities could be 
/ 

sy~bols of a deeper , sacred reality . 3 ymbol was not opposed 

to reality: the visible "bread" could symbol i c ally express 

the bodil y rea lit Y of Chr is t . 

It is wi t hin t h i s tradition t hat Augustine ' s state -

ments on the '!.s!.£!'.~mgnt!:!.ill .£2!££ri,2. and .§.~£!'.§..~i~!!! ,?;QQguini§. 

mu st be located . As a Pa trist ic Father , his pr i ma ry emphasis 

is upon the full communi t arian e xperienc e of Christ's pre -

sence . He does not isola te the ERP from this presence-in-

community: the consecrat ed bre ~d and wine are the signs of 

Christls true cor poreal presence wnich when rece ived br ing 

about a s acramental comm~oration of the Pd ssion of Chris t 

wnic h in turn intensifies the con tinuing existence of the 

Church as Christ ' s body . 4 Only within t his fu l l er context 

doe s he situate the ac tual cha nge of the bre ad and wine . 

For thi s r eason , Catholic theologi ans who hope to ferre t out 

a dogma of TR in the writings of Augustine us uall y run into 

diff icult ies . Fo r gran ted that t here are many clear st a te -

ments in }\ugustine affirming the ERP and the change of t he 

bread and wine resulting from the ERP , but they are s o in -

2 

extri cably en t wined with the rich sacramental and communitaria n 

dimensions of the Euc har i st , that it becomes i mpossible to 

iso l ate a s pe cific teaching on the ERP whic h wou l d oe equi-

val ent to a "t r act" on TR (as found i n the ~~l:1heologle 

Be t ween the sixth and ei ghth cen turies very little 

crea tive theological work wa s don e on t ho ERP . According to 

5 



owers , however, t wo dif f erent emphases did begin to emerge 

during t his period : a Eucharis t i c urealism" stres s in g the 
I 

real i ty of the change of the bread and wins . an(! a Euc haristic 

"spiritua l i sm" stre s s i ng t he sacramen t a l character of the 

·ucharist in the Augustin i an sense . 6 These t wo empha ses 

precipi t ated much contrOV{:lr sy during t he Carolingia n r e fo rm 

be t ween the eighth and eleventh cen turie s and clima xed in the 

person of Berengarius of Tour s (d . 1088 ), Berangarius , 

re act ing again st a numbsl' o f crudely real i stic conc ept l ons 

of t he ER~ . emphaoized the s ymbol d imensi on of the sa cr amen t 

to such an ex tent t hat t he elements of bread and wine be c ame 

onl y ill!!£! symbols of Christ ' s body and blood . Hindered by 

hi s "crude pre - nominalist theory of knowl edge , " ' 8ereng ariu s 

could not distinguish bet we en appearanc e and rea lity: 1f 

bre ad wa s wha t was seen on the al tar aft a r the consecrat i on , 

then bread it must be . Obv i ously . t hi s unders t anding deviat ed 

from orthodoxy , and in 1059 , he was forc ed t o sign t he oa th 

of the Roman Synod -- an oa th of rather excessive re a lism: 

I ho l d tha t f ait h ••• which this sacred sy.nod • •• 
has pr e sented to me to be held ••• namely , that 
the bread and wi no whi ch are pl aced on tho 
alta r, after consecration , are not simply the 
s acrament , but the t rue body and blood of ••• 
Jesus Chris t. , and that they are sensiblY , not 
only in a sa crament , but in l~lh, handled 
and .!2!:.2.ken by the hands of the pri es t , to!.!! 
by the t ee th of t he faithfu l , and I swear t hi s • .. S 
(I talic s ours) 

n exhaust ive trea tment of the s pe cul a t ion that 

followed the Berengar i an oath is of cours e i mpo ssible within 

the scope of t lli s paper . ~e r efer t he r eader to the work of 

3 



4 

s . 8onano <ii nd Hans J or- i s s en fo r detailE'd discu5sions . 9 

Su f fi ce to sa y th at the c on sensus expr ossed contra Beren ga rius 
/ -: 

and all m~! s ymbolism, he lped l end a highly re ali stic shape 

to these consequent s pecul a tion s . The sacrament a l d imens i on 

of the s acrament was not t hrus t compl etely i nto obl i vion , but 

there can be no doubt that t he Pa t r isti c f ee l for the i nt er -

connec t i on of symbol , myst ery , a nd r ea lity was la r gol y absent . 

The reasons offer ed fo r t his s hift i n emphasis are many and 

vari ed , and we c annot begi n to examine al l of them here . 

Certainly , howeve r , we must mention t he en tranc e of Ar istotl e 

into wes t ern phi losoph y and theology earl y in t he t welfth 

centur y . Aristotelian philosophy supplied theology with a 
tJ-i """" .... P\.. '1S.c:. ..... ( reO. I',SM 

conceptional s cheme Awhich was an ex t remely va luable t ool 

for the theo logi an a ttemptin g t o l end me t a physi cal s ubtl e ty 

and pr eCis ion to his theological speculations . 10 

It was about t his time tha t the t erm Htransubstantiation'l 

came into vogue . It s oon pa ssed in t o the voc abular y of Churc h 

doc uments and appears in the profession of faith which Lateran IV 

u sed aga in s t the Al bege nsians i n 1215 . I n using the t er m at 

t his t ime . t he Churc h simply affirms the faith that the 

Church had alwaYB profes s ed in the true c hange of the bread 

and wine into the body and blood o f Chr ist . A.t t his t ime , 

t here was still a gr eat dea l of f l uidity rega r ding tho me t a 

ph ysical in t erpr e tation of t his t er m, thus it appe ars that in 

sanctioning t he te r m, "TH." , Lateran IV wa s not s anctioning any 

par t i cular philosoph i cill ex plana lion . ll Ei ventua ll y. however . 

way of e xpl<J i ning the Eucha ris t i c change began to domina te , 



nd i t wa s t his e xpl ana tion wh i c h Can be pr ope r ly ter me d t he 

r eal IITransu bstantia t.ion:;lehre . If However , even ;ili thin thib 
./ 

mode of philosophicnl ex planati on there Wi:lS a grea t deal of 

ae ve l opment , and certainly no t wo t heor ies we r e identic a l. 12 

al er qenerat ions in the Chur c h c ane to rega hqulnas' 

5 

explan ation13 as def initive . but ot her theories wn i ch devi a ted 

s l i ghtly from Thomas continuod to l i ve on in the vnrlou s 

"s chools if a nd never were condemned . These Scb.!:!1~i!l !:!0.g£!J. . 

howeve r , s ho uld not be overem}>hi:.l c i z~d -- a s Cathol ic apolo- v ' 

gist s are so pr one t o do in or de r to s how the great "d i versi t y" 

n Cat holic t heo logy . For despite di f f erences . Cat holic 

theo l ogi ans of t he Sc hol a stic per i od , of the t i me of the 

Reformat ion and Trent , and r ight up til var y rec ent l y , ta l ked 

ba s i c all y t he same l anguage and accep t ed wi thout pr ot e s t , the 

i~i s to te l i a n n ~tura l philosoph y embodi ed i n t he t eac hina on 

IR . Thus , there is a genera l con sen s us a fter !'.quinas t ha t 

Christ's g i f t of sel f in the ~uchar is t was eer mod um ~

iiantia e ,14 Pr operl y understood , this under stand ing i s 

s tr i c t ly a met a phy sic a l vi ew a nd neve r i ntends tha t the 

subs t ance of Chris t is t o be c onc eived a s be i ng pr esent a s a n 

inner core in a s pa tial sens e . i. e .. in t he accident s of 

bread and wi ne . The dif f i cu l ty wa s -- and st i l l is -- that 

t his whole sc heme l end s i t sel f so e as ily t o a phYsicistic and 

s pat i alis tic di stort i on . 

Th i s s pa t i alis tic t endenc y . however , wa s encouraged 

by a de vGl oprnent i itur gi ca l pract i ce dur i ng t he Middl ~ 

ges wh i ch r e s ul t ed in a s hift away from the commun i tar ian 



expe rionce of the ea rly Chur ch to a c ult of host - adorati on . l 5 

This shift wa s charact or: zed by an overcQphasis on the power 
I 

of t he host t o save men jus t by being -there . W~th th is over-
~r~ 

emphasis deve loped an exaggerated i mport an co of tha t awesome 

"moment If of t he consecr ,lt ion , of the TR; pr i esthood c nme t o 

be de f ined al most exclusively i n t erms of the power to con-

s ecrete . Frequenc y of COr.lJmm lon gave way t o distant gazing 

~ t the all-powerful ho st and t he c ul t of tho sacrament outs ide 

of i ts celebration ga ined immense populurity . The bond be

t ween the Euc harist and t he Churc h was l oosened1 6 and the 

Eucharistic celebration cea sed to be the ce ntral sourc e of the 

c ommunit;a r ian li fe . ne can s ee how t hese phenomena could 

ea s i ly lead t o a spatial a nd thingly concept i on of the ERP 

as a static beinq -contained - t hare , r a ther than as a dynamic 

gift of Chris t i n s ymbol i c ac t i on . 

Anot he r deve l opmen t t hat enc our aged a tenden c y 

t owar d s t hing l i ne s B and a l os s of t he s ymboli c dimonsion . was 

t he scho l as tic effort - - ba sed on t)eter Lombard 's l3£ok 2£ the 

.§£.!} t en CB§. - - to di stinguish t ha sacr aments of the New Law 

f rom t hose of the Ol d Law . The di5t ~ n c tion was soon pl a ced 

in t he perfect ili:i£Q.c.:i. of the Chri stian sac rament . cHicoc y , 

owever , i s in proport i on t o the causal power, and before 

long t he t ract HOe Sac rament is" found i t self dealing with 

~h vsic a l causal it y, . moral c aus ality , intent ion ij l c ausal i t y, 

at e . Thi s a ppr oa c h ga ve a bi - pola r cha r acter t o t ho s tud y 

of sacr ament : t he i nt egr ation of s ymbo l and cause bec ame 

the t a sk of t heolog y f or ~even hundred yea r s , usual ly wit h 

6 



l it t l e s uc cess and always with a daempha s is of t he notion 

that sa craments cauge sacramental l y (i . e . symbolically) . l? 
/ 

The teaching on TR, therefore , gives a highl y real

is tic s hape to an under s t anding of the ERP , wh ic h, is ol ated 

f rom its communitari an dimens ion and discus sed la r J e l v in 

te rms of cau s al efficac y . gives it a s trong gravitational 

pull towards t hingl i ne ss and s pat 1ali t y. It is almost i n-

evi t able under t he se circumst anc es tha t TR tends t o be come a 

kind of cosmological miracle . The explanat i on begin s to 

fo cus on accounting for the accidents of the consecra t ed 

re ad and wine which are some how su spended without thei r 

natural substance)without underst anding these acciden t s 

as now be i ng suppor t ed by t he body of Christ in a s pat i al 

s ense . But if Chr ist is not present t here s patia l l y what or 

wno supports t he acc idents? Gi ven the schol astic nat ura l 

ph ilosophy which ma in ta ined tha t acc i den ts always i nhere in 

subst anc e , one can see how the mi nd i s inev i t ably dr iven to 

a sort of a spa tia l under s t and i ng of Chr.ist ' s pre se nce in 

order t o acc ount f or tho obv i ous fa ct t ha t the acc iden t s are 

7 

s till ! l'l eU . This s pecu Ll tive diff i cult y wit h t he formulat ion 

of the TR combines with the po pula r piet y of t he "Ch,Eist,- i.§.

t hCEg,11 ho st-adoration and rGenforc e s the drift t oward t hi ng-

11ne 65. Thu s , t heology and liturgic al pr actice mee t and 

reinforce each other . r esu lting in the const ant thr ea t of a 

crudely r eal i s tic unders t anding of t he ERP . 18 

Once again , we do not me an to say tha t the properly 

symbolical or sacrament al dimension wa s e ve r completely lost 



For e xampl e . when th9 Counc i l of Trent r eaf firmed the Church 's 

commitr.1ent t o TH.. it d:'d so in t he context of a reason abl y 
I 

s trong cn.phas i s on t he 2£!:QmeQial pr e sen c e . PCI' des lli t e 

the f nct tha t the Coun cil was rea c t i ng agains t t he ffi£~q 

s ymbol ism of l wi ngl i and Hause nsc hoin. t he Chur ch sho~ea tha t 

it had not forgotten t he sa cr amentality of the EhP . I n the 

!2~. 911 i he !i2lx s.t!£.b§!.r: isi 'NU r ead t ha t 

i t i s not contrad ictory to s a y that our 
Savi or al ways si t s a t the right hand of the 
Fat her i n heaven according to his natura l 
way of exi st ing and that , never t hele s s , i n 
his ~os tance he is ,gacr§!!!mlt all y pre sent . 
in many other pl ace s wit h us:-rT 

The document goe s on to say t ha t the sacr ament a l pr e sence in 

t he Eucharist t ake s pl ace i n a change a t t he consecr ation that 

is a 

change of the whol e subs t ance of the bread 
in t o Chri st ' s body and the whol e subs tance 
of the wine into his bl ood whi le ~n ly the 
s peci es of bre ad and wine r emain . 0 

This change , the Church "suitably and properly" (c onven i ent e r 

t proprie ) and "most fittingly" (aptis s i me) calls TR and 

8 

that if anyo ne den i e s t his unique change "le t him be anat tlema . "2l 

Thus , Trent shows more balanc e and r estraint t han tod ay ' s 

post -Conciliar r enewal - enthusiasts tend to give it credit for . 

The f a ct rema i n however . tha t Trent qi ves more 

emoha s is to the at i c dimens ion than t he s ymbolic r.lens i on 

of t he ERP. Li ke Aqui na s a nd t he re s t of t he Scho l astics , 

Trent is content to simply r eiterate t hat sac rament s c ause 



sacramen tality and that t flerefore Christ's ERP is sacrament al 

and t hen l eave it a t that . Thus , it is the substan tia lity of 
I 

t n i s s acrament a l pr esence wh i c h rec e ive s the most at t ention , 

with the re su lt tha t this substantiality r uns par a l le l t o t he 

s Bcrament ality without ever being i nt egrated i nto it . In 

t h i s conce ption . the s pec i e s or accidents 22 which remain 

after the consecrat i on never attain to the ir full symbol i c 

fu nction . Of course . t his ra ises t he whole quest i on of the 
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extent t o which the Fathers at Trent , i n call i ng the Eucharistic 

c ha nge , "TR" . affi r med the Aristotelian-Thomist i c su bs t an ce -

accidents philosophy that this term had by t hi s time come to 

embody . Lat er in t h is paper , we will t ~ke a brief look at 

t hi s problem t hrough t he eyes of some recent interpreters of 

Trent . Our ma in con cern he r e is merely to main t ain that 

Trent i s in continu it y with the Scholastic ~lphasis on the 

urealistic"rather t han s~mbolic dimension of the ERr . 

robnbly of more ultimate significance for the 

his torical shape of t he Churc h 's und ersh nd ing of TR wa s 

Trent ' s fragmentation of its tre atment of t he Euc harist in to 

three de cree s : in addition to the one discussed above (Session 

13 , October , 155l} , there wer e the de c rees on t he g£!:!!!!.!.!:!!li£!l 

!:!ncie r 80th §.E.£.U£.i ~nd ~!!!J.i0!l of Child!.!ill (Sess ion 21 , 

Jul y, 1562) and t he N~sl Hol y Sacrifice o f the Ma s~ (S e s s ion 

22 , S,ptembe r . 1~62) . Givan the c ircumstances (i . e . Trent was 

addressing i tself to t hr ee s pec ific problems : the den i a l of 

the ERP, the insistence upon commun ion unde r both s peci e s , and 

t he den i a l of t he sacrificial c ha r a c t e r of t he Mass) and the 
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necessarily apologeti c t one of these decre os , t hey are 

cert ain l y not as theolog i cally steri le as some tend t~ portra y 

them . Neverthe l e ss , t his dis par at e treatment ag ,1Xavated the 

se parat i on t ha t had been developing s in ce the Patristic 

period bet~een the ERP and the whole context of the £uc hari s t i c 

celebration . Thus , post - Tr identine theology trea ted the 

Eu charist ac cording to the pa ttern of t hese decrees and the 

unfortunate separation of sacrifice and sacrament ensued . 

La t er we wi ll see how a separ a tion of the symbol (i. e . the 

s acrame nt) fr om the s y~boli c a ction (i . e . the s acrifice) 

l eads inevit ably- to t he i mpoveris hment and mi sunde r s t and i ng 

of both . In addition to this se pa r ation , Trent , by not coming 

uo with a f i r m st at ement r ecommending frequent cornmun ionL3 

and by lending str ong support to the cult of host - adoration , 24 

bo l s t er ed aberrations wh ich had crept i nto the Euc hari stic 

piety of the si xt eenth century . 

Thus , the Council of Trent did no t root out the 

weaknesses wh i c h had infiltra t ed post - Patristic Eucharistic 

t heo l ogy and pi ety . A vigorous defense of orthodoxy indeed 

it was , but a foundat i on for renewal it was not. For despite 

the sacramental flavor of its teaching on the EkP , Tr ent 

ga ve more stress to substantiali t y and t hereb y s tr engthened 

the future of a term, "TR" , whic h embodied a metaphysics with 

a s trong t hing ly drift . And by giving dis parate emphasis t o 

the var i ous dimensions of t he Eucharist , the possibility of 

the ERP retu r ning to its commun ita rian dimension (and with 

tbi s, a more ri chly persona li s tic dimension) and t he r eby 



reawak(ming to its real :ra i!2.!l s! ' ~tr~ t wa s severely ·,. eakened . 

The result 

and pi ety . 

as centuri es of stagnate Eucharistic theology 
I 

\enewa l in post-Tridentlne Eucharistic t heology 

and pi ety cama v ~ry slowly . What Parti cul ar phenomena inside 

and outside the Churc h prec ipita ted this renewa l is a c omple x 

quest i on whi ch c annot even beg in to be adequately discussed 

here . The emphasis on t he communitarian life of the Chur ch 

and the "return to t he Sou r ces" movement whi~characterized 

11 

nine t eenth century German theology (particularly in the TubinQan 

faculty); the reviva l of liturgical worship among the Bene

dictines beg i nning with the work of Dom Pr osper Gue ranger 

B,nd c limaxing the stUd ies of OdD Casel; the decree s of Pope 

Pi us X on participat ion in the Eucharist and the desirabi lit y 

of fre quent commun ion; the ecumeni cal movement; t he beg in ,ings 

of a genuine ecclesiology ; the contempor ar y ph ilosophy of 

sign and symbol ; etc . -- all contributed to t he ren ewal. 25 

The root cause , however , undoubtedly was the fund ament aL human 

and Christian desire for the e xperience of aut henti c worship 

in union wit h Christ . 

In this paper we are going to conc er n oursel ves with 

one phase of t his post -Tridentine r enewa l in Eucharistic 

t heology : namely . the contempol~ (1 9S0 to the pr esent) 

discussion on the ERP . This dis cus sion ha s DBen t akin g pl a ce 

primarily on the Continent , e s pecially in Holland . t>elgium, 

Fran co , and Germany , and is c onc ~rned mainl y with a refoam.Jla-

tion of TR wh : ch is bot h or t hod ox and acce ptable to modern man . 



And . a s the reader Carl gath~I' from the tone and emphasis of 

th i s background chapter , our main t he ol ogical goal wi Y. 0(-1 

to put s~mbol and rGality back to ge t her again . 

12 
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CH.t\PTER II 

One La s t Burst of Thingl i ness 
I 

In the f ir s t chapt er , we tr aced bri e fly the de velo n -

ing oppos i tion be t ween symbol .~d re ality in Western Euchar

istic t heology. The Scholast i c explana t i on of TR, de pending 

a s it did upon Aristotelian meta physics , ga ve a s t r ongl y 

rea lis tic sha pe t o t he ERP - - an emphasis wh ic h was conf i rmed 

nd given rel at ive permanence in the Council of Tr ent . And 

t hus , the post - Tridentine t heo logy of the Euc hari s tic ERP 

di s played a gr avit ational pu ll toward t hi ngl iness and spatia lity 

wni ch persisted right up to ve ry recently . In t hi s s hort 

cha pt er , we would like to giv e an e xample of the f alse pro -

lems tha t this thingly orientation CdO lead to . 

As we men t ioned ea rlier in t his paper , TR leads 

to s peculation on how a su bstance suc h a s bre aa , whi ch "s up-

ortsn and "lies behind or under" the accidents can change 

in to the su bstance of Christ ' s body wi t hout involvina a 

disa ppearance of those acc idents whi ch the su bstance of the 

br ead supported . Within t his rather crude for mulation of the 

pr obl em , TR truly bec ame a co smological miracle. "Substance" 

within this scheme be comes a kind of reality whi ch e xis ts 

invisibly in the bread and under the acc i dents that is , 

as a kind of intangi ble buttress . This notion is t horoughl y 

un -Thomistic ("suDstan ce" in Thomistic is never a "t hing" 

or a "reality" but a .eri!.!£iJ21e of reality , of being) , but 

it i s humanly under s tanda ble th at the strongly r ealistic 

exol anation of Aquina s (and his con t empories) could ea sily 



l oad to th~ distor t ion . l Thus . the f ac t remains that this 

wa s the context within wh i ch the problem was usually discussed 
I 

and t aught , by the t heologian and under stood by the aver age 

Ca t ho lic . 

Given thi s ver y t hing ly and spatial view of the 

whole matter , it is understand able t hat Catholic theologians 

soon fou nd themselves tussling with modorn physic s . Thu s , 

when t he crude me chanism of nineteent h century physics identi -

fied t he who l e of reali ty with t he strictly sensible and 

denied an y notion of an invisible SU Dstance , Catholic t heo lo

i ans saw t his as threat t o the rft . 2 Hov.'ever , when t wentiet h 

century jJhysicists be came more aware of the limitat ions of 

sensible knowl edge and be gan to speculate on at l ea st t he 

possibility of there be ing Usu bstance," Cat tlol ic t heo log i ans 

t hen embr aced them and t hought that "now they ar e s peak ing 

our kind of language . " Thus , in 1934 , O' Connor coul d s ay 

confidently tha t the phy sicists "canTlot therefore ra ise 

any object i on to transubst antiat ion om the grounds t hat it 

doe s not fit in wit h t heir s cheme of rea l ity . sinc e it does 
----~ -- ----

to a nicety» 3 (italics ours) . 

The log i c a l but almost bi zarre implicat ions of 

this mentality can be found in the Selv agg i-Colombo deba te 

that took pl ace be twe en 1949 and 1960 . De cause t his deba te 

(wh ich included ot he rs who took sides) took pl ace in Ital i an 

(wh ich we cannot read) and Spanish (whi ch we Can read but 

t he literature was not ava ilable) , we depended upon the de 

ta iled analysis of t his deba te by Voll ert4 and Gu± wenQer . 5 

14 



In brief summary . the r e s pective positi ons of the protagonists 

were as follows: 

1 . Se lv aggi _ a Convinced that modern physics has 
something to contribute to the theological 
una ers t anding of TR, Selvaggi insist s that 

/ 

bread and wine are composed of !!!Q.m~ subs t ance s 
that all change while retaining their ac ci 
dental properties . This is a physical change , 
but i mpossible to ver ify experimentally . The 
physical r ea lity of tho bread is therefore 
touc hed by TR. The subs t ances of bre ad -
composed as they are of mole cul e s and atoms . 
ar e all changed into Christ ' s bod y, although 
the appe ar ances which s~nse can per ceive or 
measure inst r ument all y contin ue t o be ~nchangcd . 

2. Colombo -- Colombo docs not offer any positive 
reply to Selva ~ gi ' s content ion , but simpl y 
persis t s t hr oughout the de ba te to fl at ly aeny 
that the dogma of TR ha s anyt hing to do with 
an y scientif i c position or opi nion . The term 
HTR" , he insis t s , is prima ril y theological . I t 
was dr awn pr imaril y fr om Tradition , not ph i l o
soph y or science . The conversion of t he bre ad 
and wine cunnot be i dent ifiabl e with any chang e 
in t he phys ic al order . He crit.ic i zes 5elvagg i 
for making meta physical su bs t an ce and phys i c al 
rea lity coincide . 

Other t heologians began to ta ke s ides i n t he debate - - us ually 

agains t Colombo -- and their c ontribut i on s at t i mes border 

on the ludic rous . Following Selvaggi ' s "physicis t" l e ad , 

Hober to Ma si insists that t he c on secration of a single host 

roduces many presen ces of Christ , a s many as t her e are 5ub-

stan ces in the bread . Torner, also siding with Selvagg i 

continues the "physicist n and r adically "realistic " dpproac h 

by mov ing t he discus sion into the problem of the acc i dent s 

and how they can exist without the ir "underlyinq " materia l 

s ubs t ance . e i5 led t o surmise that aft er the consecr a tion 

od pre ternatura l ly su pplie s t he sensorial i mpa ct of t hose 

substance - forc e s which have disappeared and thus make s it 

15 



iDoossible for us to discern the ph ysical effec t of 1" 16 

At t his point , we t ak e le ave o f t he mUddled Ae
ba tes of Euc haristic physi c s , Italian Style . For i t is 

appar ent that when you have be en led to pos t ul ate multi ple 

TR. l a , God - suppUed sensorial i mpa c t , and phYsical conver s ion 

(eve n though unv erifiable ) , then s ane theological di s cu ssion 

ha s been abandoned . Not that t here was not some val ue t o 

t he debate: clvaggi ' s insistence tha t br ead wa s made up 

of several mat~rial substance s wa s a muc h-needed t hrust a t 

theologia ns who had come to t rea t bread as an individual , 

ma t erial substance i n it self ,7 and Colombo ' s bulwark s ta nd 

against much of t his phYsico-chemical non sense is admirable . 

But t hes e points are of minor value ; the real val ue of thi s 

discussion was pr i ma ri ly a s a t heological cat ha rsis of a 

r ampant thin l liness . Aft er Selvaggi and hi s co hort s Ca t holic 

t heology of the E~P has nowhere to go but up -- for it is 

diffi cult t o con ceive t hat Catholi c t heology could get any 

fu rt her away fI'om t he symbo lic dimension of the Eucharist . 

16 



H,\PTEP. I II 

Wha t Does Trent Say? 
I 

Be fore, however, Cathol i c theology could go up , 

it had to qO back . This is the cl asslc mQ.g~§. Q.2~rondi of 

modern Catholi c theology . I n this particular case, the 

"return to the sourc es" focuses on the council of Trent an 

tha t mode of t hought char ac to rized as "~chol ust ic . " For 

cer t ainly one of the main problems imolicit in the 3elvaqq ~ -

Colombo debate and in t he thingliness which surrounded and 

e rme a t ed this debate is the unquestioned acceptance of the 

substance-accidents natural philo sophy embodied 1n the Scho -

l a stic te . c hing on TR and the assumption that this philosoph y 

was c annonized by Trent . e a re confronted , therefore , with 

the ques tion of the pr eci se status of Tridentine dogmatic 

statements . What are the he~~neutic al pr inciples one must 

fo llow whe n int erpreti na the c anons and de crees of Trent? 

This question is tho~ny and cal ls for a t heoretical discussion 

which would le ad us far astray from the limited purpose of 

7 

t hi s paper . But if we can not discuss the mat t or t heoretica lly , 

l et us at least take a l ook at the wa y in whi ch three r e pxesent

a tive theologians concre tely a ttempt to int erpret the content 

nd limit s of the Tridentine statements on the ERP and I R. 

,~hat follows is a br ief summary of t he efforts of E. Gutwenge r , 

Ka rl Rahner , and E. Sc hillebeeckx . 

E. Gutweng er , a Ger ma n theologi an, in a very detai led 

anal ysis , l insi st s that t he Fa thers of Tren ~ , be cause of 

their recourse to t he Council of Const an ce , appea l ed to the 



natura l philosophy of Ari stotle . uoting profusely from the 

...£ta g!~J.:na .22. . ££~~n.!£.! Con£ili,! I!identini , Gutwenger 
/ 

18 

shows that in using t he term · s pecies" ins tead of "accidents , " 

the Fathers at Trent do not want t o d i stance t hemselves f rom 

the Co un cil of Constance , wh i c h in condemning Wyclif , used 

the t e rm "acc idents . u2 Thus , t he Tr ldent ine statements on 

the TR a re Effi an affirma tion of t he Ar i s totelian- Schola s ti c 

categoriss of substance and accinent , even t houg h t he se 

sta tements alwa ys us ed the t er m Ks pec ies" instead of ~ c c ioents . H3 

Gutwenger grants that the Fathe r s of Trent did no t intend 

t o get involved with §:£hul~in~n.9.Q!l , 4 but insists that these 

S chul~in!:!nge !l were conc e rned with minor points with i n the 

ba sic cat egories of substan ce and accident s and t ha t at no 

~ ime did t he y in t end tha t " t he Eucha r ist s houl d be e xpl ai ned 

thr ough an y c ategories but those of substance and acc i a ent s . fl5 

Thi s leads him t o the gener al conc lusion t ha t the t heo l ogian 

must use the Ar istotel i an- Schola stic conce pt ion of substance 

and acc i dents a s a c ont r ol ling framework wh en he embar ks on 

any furt he r s pec ulat i ve trea t men t o f TR. 6 

There ar e t wo steps t herefore in t he process of 

in t erpre t ing Trent : e xeg si s a nd interpretation of that e xeges i s . 

1e agree wit h Gutwenger ' s exege si s t hat by and large the 

fa t her s of Tren t , in affirming TR , embodied tnis affirma t i on 

i n an e xplanat ion de pendent upon the categor ies of Aristote l ian 

Sc ho l astic ph ilosoph y. But we di s agr ee wit h ni s i nterpr etation 

of t his f ac t; namely , that t he r e f ore t hese phi l osophic al 

cate gories became as in falli bl e a s the dogma affirmed t hrough 

t hem 7 • 
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Around the same time a s Gut wenge r ' s art i cle appea red , 

Karl Rahner pUblis hed a pn per whic h he had presented befere 
/ 

an ecumenical audien ce . 8 There is little exege sis in his 

paper; his approa c h is nlmos t wholly interpret at ive . He mairl -

tains that the Church , in confe s sing that the ERP cemt?s about 

by TR , was merely usi r~ an expl icit formulation tha t the 

Chur ch had used fo r centurie s . Thus, the dogma of TR is a 

logical and not an 2llti~ expla nation of the words of Chr i st 

at the ~st Supper fo r it tell s us no more than the words of 

Chri s t tel l us ; 9 namely , that wha t he give s i s his body and 

not bread -- even th oug h br ead was onc e there -- and that 

therefore hi s de cl ar at ion effec tive ly change s the r ea lity of 

the bread in t o the r eal ity of the body of Christ . The function 

of this doctrine i s not to e xpl a in the ho~ of the r ea l pre 

sence . Rather , it is only to be understood i n reference t o 

the obje ctive r ea lity affirmed by the words of Christ and 

remain~ ~lig only in terms of this referenc e . All meta 

ph ysical e xplana t i ons foll owing from and made ex pl i cit in 

t heo logical reflect ion go beyo~d tha t which is given i n t he 

def in ition of t he dogma and turns a lo gical explana tion into 

an ontic one . 10 Thus , the Aristotelian-Scholastic framework 

within wh ich the dogma is dof ined c annot be regarded as the 

nece ss ary framework -- and as a ma t te r of f act, all t he 

opinions and cont r oversies of the "Schools" aris ing out of 

Catholic at te mpts t o e xpl ain the dogma in an ontic sense 

even up til now rema in open and obs cure . ll There is a des 

e r ate need , therefore , for a new look at t he pr oblem on t he 

ont ic level . As {{,ahner says quite bluntl y : "These sc hool-

v 
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controversies must be purified of the sterility of the school 

room -- and precious little ha l been done in the matter . n1 2 

I 
Compared to Gutwenger . Ra hner ' s appr oach is aqressive 

and daring -- and just a little bit cavalier . We find OUr-

selves in basic ag reement with him , but feel that his st ark 

dem;uc ation be t ween logical and ontic explanation does not 

do full justice to the comple xit i es involved . There is a 

need here to correlate and reconcile Rahnarts interpr e tation 

wi t h the results of Gutwenger ' s exegesis. For the fact re

mains that the Council did not remove itsel f from Aristotelian -.-- -
thouqht- forms . and certainly there wa s no consdous effort to 

dist inguish a logi c al from an ontic e xpl anation , the dogma ' 

def ined f rom the for m of the de fi ni tion , etc . Not that this 

"c onsc i ous effort" was necessa ry for Ra hner t s in t er pr e t a tion 

to be valid -- no it was not -- but a con front ation wi th the 

consciousness of the Fa the r s a t Trent would ma ke hi s i nte r-

pr e t a t ion more ba lanc~d and pe rsuasive . 

E. Sc hillebeeckx in a long article t ha t c an only be 

termed mag is terial su pplie s the bal anc e and "fil l ing out " 

that ha hne r 's pr e sentation lacked. 

' chi llebEeckx in sis ts tha t it is positively non -

sense t o have expected the Fathers at Tren t t o divorce t hem-

selves from t ho se c at egorie s a nd. concepts Whic h cons:t..1tuted 

the t hought patt erns of tha t time , namely . the Aristotsliaa 

form of t hought . The Aristotelian teacning on subst ance and 

ac cide nts wa s -- g iven some d ifferenc es and vari at ions 



the con~cn t hought of nIl t he se Co~nc i l Fa t he r s . 13 To excect 

them to have thought otherwise would be, for t hem, tantamount 
I 

to refus al to refl ect meaningfully on their f ait ll . Thus, 

when reflecting on the datum of faith -- namel y, the cR~ 

theY un avo i dably incorporated within their understanding the 

Aris t otelian thought - pa t tern . 14 Thu s , what for us is en 

obsol ete way of t houaht wa s for t hem vital , living "de nk-

kade rn (t ho ught framework ) . From our perspective , there -

fora , we can distIngui sh the "actually affirmedu from i ts 

" 1 

"mode of express ion" -- but to do such would have never occur red 

to the Fa th~rs at Trant . l5 Ni th these points in mind , Schille-

eckx carri es out hi s own in t erRrebl1iQ!l of t he Tridentine 

affirmation of TR . In th is affirmation . he recogniz86 

three levels: 

1 ) 

2 ) 

3) 

the l evel of biblical f a ith which simpl y 
ffirms tho d i s tinc t , propel' "real presenc e " 

of Chr is t in the Eu charis t . 

the l evel of ontology whi ch affirms that a 
real chango of the bread and \li i ne take!} pla ce . 

the leve t of natural 12hilQ.~ol2b.Y which affirms 
that this level this real cKange is "transub
stanti ation II t hought out in hI is totelian concepts . 16 

Schille=beeckx then follows t his t ri partite div-

ision with a survey of the preh i s tory of the Quest i on in t he 

atristic , ear ly medieval , and early Scho l a st i c periods l 7 

and concludes tha t the "na tura l , philosoph y "leval i s a mode 

of expr ession relative to a pa r ticular his tor i cal pe riod wh i ch 

does not entail any mit i gat ion of tho proper I y .Q!},to129.J:£!!1 

mens ion 'lth i c e lon95 to the very heart of the doqmatic 

efinition . In other words , all on s to do is compare the 
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modes of expression commo n to the Pa tristic Period (trans

elementation , transITlutati0htj with that mode of expre ssion in 
/ 

vocue with the Tridentine Fathers (TR) to be convi nceJ t hat 

all t hese modes have basical ly the same ontological fo cus 

Thus , l eve ls 1) and 2 ) do not change but the e xplanat i on and 

mode of expression found on level 3) cnn and must change . 

Tha t the Council Fa thers were not awar e of t his tripartite 

dist inct ion and its implica t ion s 1s not sur prising and it i s 

s imolv re nctionary to let this f act kee p us from expl orina new 

ways of explaining the EFU .. , and TH. 

here seems to be all but a univer s al consensus 

among Ca t hol i c theol ogians regarding the posi tion espoused by 

Rahner and filled and defi nitively stated by Schillebeeckx . 18 

Ther e fo re , c ontemporary adoption of the term "TR ~ by a 

cat holic theologian is onl y necessary insofar a s it af firms 

the radic al , r ea l change of t he bread and wine into the whole 

Christ . Th e Church expr essed he r fait h for over a thous and 

years quite sat i sfactor i l y without t his ex pres s ion and the 

time ma y come when u new term could t ake its pla ce . r an ted , 

i n Pope Pa ul ' s encyclical, M:t.§.teri~@ Fi9~!', the t er m ge ts a 

very strong endorsement , but surely th i s must be understood 

Jore as the ex pre s sion of the Church ' s general confidence 

in her dogma tic and theol ogical tradit ion r a ther t ha n a s an 

iron -cl ad ad option of the Ari s totelian na tur al phi l osophy 

trad ition ally embodied in th i s termino logy . 

Now t hat we have r ea ched the s t aQ e in our discussion 

wher e t he contemporar y t heologian ha s fi na lly suff iciently 



confronted the t horny problem of r econci ling a new direction 

in our understand ing of the ERP with the statements of Trent , 
/ 

we can finally enter into a more positiv ~ (and , for the writer 

and we hope for the reader . a more int er e s ting ) ar en . The 

wea kne sses and strengths of post-Patrist ic and Tridentine 

t heology have been f ai rly well ex posed and the thing1 ine s s of 

post-Trident i ne theology ha s f a irly well exhausted itself in 

23 

the Se lvBggi -Colombo debate . Thus . we now c an focus in on ./ 

some of the basic que s t i ons : ha t is the r eality of the 

ERP? Nhat is the ontologic al dimension of bread 19 t hat we 

must affirm as being changed in TR'} And even more cruciall y . 

how is t h is ontological d iIJ.ension -- a dimension wh ic h Sc hol astic 

t heology affirmed with imbalanced ze a l -- i ntegrated into 

t he sacramental or symbolic dimension? For according to 

Schille beeckx , the E i mpli e s an Q~Qlo9.i c a l dimension 

r6cisely i n t he sacrame nt al or symbolic gift of Chr i s t 

t hrough t he consecrated bread and wine -- "two dimensions of 

one i n the same undivided real ity: t hat i s the core of t he 

dogma . ~20 In the succeed ing c hapt ers. we hope to provide a 

basis for the integration of t hese t wo dimensions . The fi rs t 

ste p , we believe , is t o firml y est ablis h bread and wi ne a s 

anthro pological real ities -. a ste p th at will gi ve us a secure 

basis for an analysis of the s ymbolic dimens i on. 



CHJWnm IV 

Bre ad and Wine a s f\n thropo loqic al Realities 
/ 

Our f i rst t a sk will be to pr ope rly situate t he 

ontologic al dimension of the 1~!:!!!i:~.§. 2. guo: the bI'aad il 

bread , the wine ~ wi ne . For it is our convicti on that a 

persistent cause of the t hing ly underst anding of the ERP and 

TR has be en a too -thingLy· understanding of the subst antiality 

of bread . 

ne must be careful when app lying the subs tance 

accidents categ ories to rea l ity. Tr adi t i onal ly, "substance" 

has been unders tood to mean "tha t .. vh ich e xi sts in itself and 

not in another " or "that ~hich giv es an entity its continuing 

unity throug hout its various a ccidental modification s." Can 

one apply this notion univocall y to a man , a rock, a plant , 

bread? Not a t all -- particu l arly to an artificial r ea li t y 

such a s bread . For bread is not an i ndividual substance in 

t he usu s 1 Aristotelian -Schol astic sense . If v ... e appl y the 

Aristotelian definition to bread we discover t hat bread is 

actually a conglomera t ion of substance s , most of whi ch exist 

in exactly the same s tate in the bread a s they wou l d outside 
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of the bread . Granted that in breadmak ing there ar e some 

chemical changes , but t hese a ffect only a portion of the ma ss. 

In the face of these f act s , the Aris totelian-Sc hol astic under

standing of the substanc e - bre ad takes s ome strange t wists when 

a pplied t o the bread and its IR . Within this sc heme any e l ement 

that we can distinguish i n the structure of bread a s I sub

s tance or as an existent unity would , in TR , cea se i n its 
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subs tantiality but remain according to its a cciden ts . But 

this means that we could remove , l e t us say , star ch from the 
I 

consecrated bread or water frum the conse cr ated wine witho ut 

re c ipit a ting a substantia l c hange in either; for the substanc e 

"water" had ueen transubstantia ted along with the other sub

stances in wine and thus to remove it from the consecrated 

wine would invo l ve onl y a local displ acement . But al l would 

ag ree t hat Christ is present only unde r the appearan ce of bread 

a nd wine , not wa t er or starc h . It is obvious , therefore , 

tha t any discuss i on of TR whic h does n otl\"'~1ie of rather more 

subtle ap proach to what actua lly constitutes the " s ubs t anc e" 

of bread ri s ks f alling right ba c k i nto the "phys i c ist" in

coher enc e of a Sel vaggi o But as we ~ o ted earlier , the Scholastic 

theory al wa ys s eems to plunge us i nt o thin~ ly contraoiction 
cI~~-\o~ .\-. o" 1 

and G-A~. 

It is diffi cult to a scertain prec isely when Catnolic 

theologian s bega n t o displa y (publ icly) a n unea s iness over 

the a ppl ication of ~s ubstanc e " in the Ari sto t elian sen s e to 

the bread of TH . Cer t ainly , in neo - s cho l astic philosophical 

circles , t here has been for some ye ars a heated deba te on tne 

noti on of "s ubstance" . 

As a ma t ter of f act, ne o-schol asticism had 
a clear tendency to r ese rve the c oncept of 
su bstance to ma n , that is , to f ormall y 
spirit ua l l.>e i ngs; things , e s pecia ll y art if 
icial being s like bread and wi ne , could not 
be c all ed subst an ce s . 2 

ut t he fi rs t t heol og ian to crit icize publicly t he Ari s totelian 

and schol a stic explanation a s it wa s applied t o TR was , 

acc ordi ng t o Sc hillebeeckx , A. Vann~st e . 3 Howe ver , his effort 4 
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reall y does not point to any new formuld t i on . In his ar ticle . 

however , he refers to the Pr otes tant t heologian , P. J . Leenhardt . 
I 

whose e ssay . I hi 2, is !:!1y .§2,dy . 5 spurred much is cussion among 

Catholic theol ogian s . He is so oft en cited in articles and 

talks concerninQ the ERP , tha t t his writer is tempted to see 

him a s one of the ma in sourc es of t he contemporary effort on 

the part of Catholic theologians t o r eformula t e the teaching 

on YR. Wha tever the case ma y be , hi s idea s are found i n one 

form or t he ot her in every Catho lic contribution to the 

re cent discussion , and thus , we wil l use him as a convenient 

start ing poin t . 

Leon ha rdt oagins with the fa ct that man inve s ts new 

ends and pur pose s into physi co-chemi cal r eal ity: 

I t is .•• a sign of ma n ' s spiritual power that 
he c an designate t hings o t her wise t han in accord 
anc e wi t h their raw mate r i a l , their phys i co
chemic al composit ion . the~ can be fo r him some t hing 
other than what they are o.. . e . mate r i a lly] . 6 

Leenhard t does not take this notion of man a s an investor - of -

ends and app ly it to br ead on a human lev el . Rat he r , he uses 

t his not i on a s a st epping-stone t o t he spiritual power of God 

vi s - a -vis bread on a su oe r na tura l level: 

If t he s ubstance of t hings is what they are as 
instruments i n the hands of God , or da ined ac 6ord
i ng t o Hi s will , and t he substance is t he be ing of 
t he t hings rela t ed t o the end whic h God a s signs 
t h em ~ t hen in t hi s case f ai t h will admit th at t his 
bread , since it is rel at ed t o the s pecial ac t of 
wi ll of J e sus Christ a nd has a new end a s s i9ned to 
it , will no l on ger have the s ame subs tance . 

Thus , in the Euchar ist , God give s bread a ~ ~, a the£lQg~ 

~nd , whi ch c ha nge s i ts su bstance . I n othe r words , God give s 
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bread a ~ fi nallly . Leonhardt does no t use these terms 

s peci f ically , but certainly it soems to be an adequate descrip 
,/ 

tion of wha t he means here . Thus , he dous not say th~t the 

bread is transfinali zed into the body of Christ . His main ------ --
con cern is wit h the final i t y God i nvests in the bread , he doe s 

not dis c uss at all the finalit y of bread ~c fQ..t~ God gives it 

a new f inal ity . In other words , he i s more concerned with the 

divine il-.!l§.:!.!.f2.ti.Q!2. r ather than the div ine t ran§,findlization . 

But i f pres sed and as ked t he ques tion : What is bread? Leen 

hardt undoubtedly wou ld ha ve sai d t hat i t 1s a physlcal -

c hemi c al compos ition in whi ch man has invested the end of 

nourishmen t . Thus , i t is not a matter of break ing bread down 

i nto a l l sort s of distinct ma t erial subs tan ce s in order to 

dis cover wha t t he ~!.!!2inus 2. 9!:!0 of TR is . No , the ontologIca l 

dimen sion of bread mus t be sought i n its r e l ation to man , 

not as an i ndividual mat e rial s ubstance in it self or as a ma ss 

of substance s . That is , bre ad is an an thf£2£logi ca l Eea lit y8 

and it is in its rel at i on to man tha t we l ook fo r the sub-

stanca of br ead . 

Le enhardt did not dr aw out ma n y of t he s pe cific 

i mplic ations in his s ugge stive ess a y. Cat nolic t heo l gians , 

however , have literally pounc ~d on the i dea s embodied i n his 

essay . 9 Thu s , it i s within an ecumenical s ituat i on , that 

J . M. Ba cc iocc hi (reforring s pecif i call y to the work of 

Leenha rdt ut fort h his notlons . Accord ing to Sc hi l lebeeckx , 

it was Bacciochi who first used the t e r m tltransfina li zation lt
•
10 

Frankly, our e xamination of the available writin gs of Ba cciocch i 



f a ils to sup port t hi s conten tion but certainl y what Bacciocc hi 

does s ay conc ern ing TE co ul d be ca ll ed flt Ia l\ Sfinu liz dyon '~ ll 

His di s cu ss ion , however , f ollowing the lead of Leenhardt , 

considers t he divine f i nalization of bread and only briefly 

d iscu s sos br ead on alev¢hoi\\hropological f inality . 

The fir s t Ca tholic theologian t o d iscuss bread as 

an anthropulogical real i ty " ith genuine philoso phical subtlety 

was B. Welte . 12 Be cause of the importance of t his article we 

wi.ll analy se "\n some detail. 

~elte begins hi s art icle with an assert ion (whi c h w 

re now s omewha t famil i ar with) that we understand br ead as 

bread not by its physical and chemical composition in itself 

(An -Sich ) but f rom its relation-connection (Bezugzusammenha ng) 
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of meal or nouris hment . Thut is , food is rea~lY food by virt ue 

of it s relation-connec tion to nourishment;l 3 fow is food in 

that it "exists -for" the one who is eat ing . The meal thus 

is t ho rel ation -connection that con sti tutes food a s f ood ; 

outside of this rel ation-conn ec tion , food simply is not foud . 

(Welt e , of course , does not me an"puts ide" in t he chronol ogica l 

sense . ) In a differen t rel at ion -connection , such as a chemical 

ana lysis , food is no longer fo od but simp ly a conglomera t io n 

of mole cules , and in this situation one cannot rea lly speak 

of t his comb ination as possessing one , unified , exist ing 

6u-sich. Thus , the re l ation -conn ection is really determinative 

of being (Se i nsbest immung) ; it really det er mi nes that the 

exi s tent is either this or tha t . Thi s r e l a tion-connection is 



deepl y ontologic al and not merel y an e xternal addition of a 

ment a l kind . Regarded most fu ndamentally , the relation 

onnect ion and wi t h i t, the beinq - dcterru ination tha t ~rises 
ou t of the rel~tion-connec tion , belong to the original ano 

prope r being of the t hing itself . 14 

Of course , there ca n be vari ous r elation - connec tion s 

for the same collect ion of mo lecule s . Furthermore, these 

r elation - connect i ons can possess d i f fe r ent r e l ation - hori zon s 

of diff erent bindin a ne s s (Verbindli chkeit) . POI' e xamp le , a 

news paper can be underst ood and used a s il news paper or a s 

mat eri a l f or fuel , but these t wo re lati on-connect i ons and t he 
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being- determinat i ons which ar i se fr om these relation-connect i on s 

ar B surely no t equally binding ot e4uivalent in r e f er en ce t o 

~hat the ex i stent really is -- that is , a news paper is a news-

pape r fir s t and fuel second . 15 n d t hus , whena r e l ation -con-

ne c tion changes,what an e xi s tent II cha nges -- s in ce be yond a 

parti cu lar reldt ion-connect i on it is "noth i ng " . A Gree k temple 

is somet hing different from wha t it wa s for those Gr eeks who 

built it and wors hi pped in it than i t is fo r member s of a 

modern tr avel bureau . Suc h a c hange is not me r ely external , 

it con c er ns the being of the exi s tent , and if we take t his 

i nne r being and cal l it "substance" then wa could s pea k of a 

kind of hi s torica l transubstant ia tion . 16 Ha lation-c onnect ion s 

wni c h determine being c an a lso be instituted and thus det e r mi ne 

in a bind ing manns r what the e xistent concer ned rea l ly is , 

and i ndeed , to the ~ egre e of the binding authority of the 

inst i tut~ himse l f . A pi e ce of cloth of certain co lors c an be 
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merel y de corative ma teri al . Bu t then one day should the 

of fi cial du t noritv mak e a law t h~ t defines this piece of colored 
/ 

c lot h as the national colors . then t his particu l ar colored 

pi ece of cloth becomes by vi rtue of t his be ing-determining

insti~ution some t hing quite dif f er ent from wha t it was . 17 

1t i s no lonqe r "neutral stuf f n but .r eally and objectively 

a fl aq . The being cf this exi s tent has been changed not be -

caus e soma t ni ng phys ical has been chang ed but because this 

ex istent, by vi r tue of an aut horit a tive institution hdS been 

transfor med into a binding r elation-connec tion . l 8 3uch a 

change of bein g i9 deeper and more de terminativ G than an y 

hysical -c hemi ca l change . s a matter of fact , there could 

be any numne r of variable ~hysical- chemical "pre serves " fo r 

the par t i cu la r clot h and co lors whi c h i nto oak ina this 

flag , but these variations could comfortable remain within ,/ 

the re l a tion-connec lion. 

The a pplicabil ity of ~elte ' s ana lys is to bread and 

wine is obv i ous . Bot h are knowabl e and understandable a s 

s ubstan ces in their re la t ion-con', Bct ion to man ' s nourishment : 

7 nis is the finality inves ted in t his particu lar combination 

of physical -checi c al substanc es . Bread . t he r ofore . is a 

reali ty brought into existenc e by man's adaptation of the 

mat eri a l world t o hi mself . It is an artificial human objec t 

wh ich ge t s i ts "princi pe act if " (Pousset) its "Sinnenhe it " 

(Ra hner) , its "Slnnge stalt" (Gut wenger) , its "signifi c an ce" 

(Davis). its "finalite n ( lla cc iocchi) , If 8e zu gzu sammenha.ng" 

( .Velte) . et c .• !lQ.i from its ph ysic a l c omposition but from its 

rel ation to man . 



Thu s , the word s of t he ear lier quote f rom Leenha rdt 

(" i t i s a sign of ma n ' s s~iritual power t ha t he can de signat a 
/ 

t hings ot herwise than in a ccordanc e wit il t heir raw ma t eri a l , 

their oh ys ical -c nemical composition") oeg i n to ma ke sense when 

we appl y t hem to an thro pclogic al realit ies . Once a]ai n , t his 

i s not to s ay th¢t the ph~si co -c hemic a l compo ~ itio n i s utter ly 

arbitrary . Pousse t puts it wel l when he sa ys t ha t the 

"principe actif" of bread 

is not a ph ys i cal -chemi cal en t ity , nor a 
general idea of noorishment ; r at her , it is 
t he ~ity it se lf of such dn ~de() and su ch 
a ph ysical -c hemic a l ent ity . l~ 

Thus , one cannot make a flag out of wa t er , bread out of 

arsenic , or wine out of wood . Ge ne r ally , however , man doe s 

ha ve quite a grea t deg r ee of flexibili t y r egarding the phy -

sical given- ne s s of the world whic h he sets out to transform . 

,vlth t his notion of bre ad as an ant hropologi c a l 

r ~ ality , w~ are r~ ised once and for a ll out the muddle of 

'uchsri s tic physics and into a muc h us t tar pos ition to under

s tand t he real change of the bread and wine in the ER~ . for 

it is precisel y hera 1n t he s acr ament of the Eu chari st that 

the anthropolog i c al relation - connection is given a new re-
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la t i on - connect ion . I n t his instance , however , the new finalit y 

is th~.!o9c l. The bread of the £uch ar iG t i s given a meaning 

or end whi c h is absolutel y binding (since it is institu ted 

by God) and determinati ve of th~ be ing of t he bread for the 

bel i cver . 20 There is th ere f ore a change of the substance , 

of t he existent , which is object i ve i n t he full es t sense of 

the word . The bread now stands t o ma n a s t he body of Chri s t . 



The bread s t ands to Christ as hi s own self - qift to man . 

Th is is what consecrated bread me an s , t h is is what it is . --- T 
Transignif ication equals transfinalization equa l s transub-

stan ti ation . 

Ma ny Catholic theologians would end the discussion 

a t t hi s point , ple a sed t na t t he t r adi t ional understanding of 

TR has Deen given a convin c ing new t wi s t whic h makes more 

unde r standabl e t o the "modern mi nd " . Thi s is a mistake wh i c h 

r~ve al s the continuing Ca t holic s t r ess on t he ontological and 

rea li s t i c dimens i on of t he EhP . But t he new re i ation-con-

flection given by God t o the Euc hari stic bread gives this bread 

not jus t new meaning , bu t a new .alill£ol.!£. meaning . Christ ' s 

gift of hi mself i s not onl y t2ar 1.!!.Q.9.~ ~hl~.!}.t i~ but £Q£. 

modum s acramen t i. This fact qives a who l e new dimension to ----- ----------
th e pr ob l em -- a di mens i on furt he r deepened and mad e mor e 

complex by t he f act t ha t i t is God himsel f i n Chris t through 

t he Spirit wno is t he meaning of t he c onsecrat ed brea", . 

Therefore , we must mo ve t o the level of symbol --

s pec ifi cally s ymbolic se lf - communi cat i on j f or in the Euc harist , 

bread and win e become s ymbols of Chr ist ' s g i ft of self , symbol s 

of Chr i st ' s redecminQ pre sence . The consecr a t ed host is not 

the bod y of Christ in its na t ura l sta t e , but in a sacramenta l 

s t ate , t hat i s ''In" a s ymbo l. Mos t people are ahai d to appl y 

t he wor d "symbol " t o the EhP, whi c h indi c at es that our men t al-

it i e s are s ti ll embued wit h an anti - Beregar i a n and ant e - Zwin" -

lian zea l f or " rea li sm" - - a zeal wh ich has fre quentl y c aused 

Ca t : olic theology to fa ll i nto a rei fi ed unde r s t anding of 
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s acramental () c tivHy . This is unfort unate , for a ·symbol ne ed 

not mean something whi c h :i.n re al it y i s a bsent , r a ther i t c an 
( 

mean something whic h manifests a r ealit y distinct frorti itself 

but mediated t hro ugh it . A sa cr ament i s a sign that causes 

t ha t whic h it sign ifies ; it i s a c ompos ite of symbol and t he 

r eality symbo lized. Thus . accord i ng t o Gutwenger . 

the c onsecrated bread is the s acrament al form 
of the appe ar ance of Chri s t . Therefore , it i s 
absolutely fitting , to see symbol and reality . 
sacr amen t a l fo r m of a p~e aranc e and Chri s t , as 
a unit y, an~ to address the consecrated bread 
as ChI'is t. 2 

In moving to the level of symbol , we are nct neqa ting 

the con clusions r eached in our ex pl ic ation o f ~elte ' s anaylsi s 

of the "relation-conne ct i on" , but on l y broadening its ontol-

oa i c a l d i mension to in clude th e reality of human and divine 

symbolic self-communi ca t ion . 



1-{l\.PTEH V 

Towards a Genera l Theologica l No ti on of Symbol 
/ 

,( 

Before we move i nto t he in ter pers onal symboli c 

communication whi ch c hara ct erize s - huma n self - communic a tion 

dnd Christ ' s gift of hi mself in the Euc harist , it would be 

wi se , we fee l , to l a y a genera l t heor e t ical framework . Thi s 

i s ne cessary in orde r to show t he on tol ogic al depth of s ymbol 

on a un iv ersal level a nd to gi ve some cunsistency and pre -

c ision to the t er minolog y whi c h we are us ing . For t hi s tneo -

r e tica l fou ndation we will de pe nd u pon a lon g , complex , bu t 

s i mp ly beautiful e s say by Kil xl Rahner ent itled "Towar ds a 

Theolog y of Symbol . "1 We should warn t he reade r t hat his 

r e asonin Q i s very abs t r act and it i s not made any ea sier by 

his murky Ge r man s tyle . Wha t fo llows we hope wi ll be a c l ear 

enough s umma ry of hi s pos ition . 

P..a hne r begin s h i s e s sa y by putting forward t he firs t 

of severa l st a t ements wh i ch serve as t he ba s i c princi pl e s for 

a theolo g i c al on tology o f s ynlbol ism: 

The existent i s of itself necess ar ily symbolic 
)e caus e it nec es s Cl rily " e xpre s se s" i tself i n 

order t o a ttain its own ess enc e • 

. ~ a oes on to say tha t in order t o ex 01ai n this stateme nt it 

is fir s t of all neces s ar y to distinguish r e a l-symbols (ke al 

symbol ) from me r el y r e feren ce - symbol s, or a s it is more oft en 

sta ted , symbols from tr.e re s i gn s . Me r e si gns or r e f e renc e -

symbols simp ly point to or refer to another real it y. A re -

fere nce- symbo l c alls a t tention to anothe r r eality by virtue 

of a c e r tain " agreement" be t we en t he t wo . Thi s kind of symbol 

3,. 



can be eit her arbitrar y or natural but in e i ther c ase it is 

bas ic ~lly 2xtrinsi c t o the reali t y referred to nnd is subject 
/ 

to t he contrel and whim of the human observer . Of cours e , 

the r e ere cases wh~re the margins between a re f erence - symbo l 
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and real - symbol are fluid . Thus , the r e ar e h i storica l instan ces 

whe r e meaningf ul s ymho l s c harged with reality have degener ated 

i nto mer e s i gns . For exampl e , numbers were onc o sacred s ymbols , 

actually manifes t ing and pa rtic ipa ting in a deeper , ri cher 

r e ality , but have since bec ome mere s i gn s . And in the ordinar y 

voc abul a r y of mos t people "symbol" more cl os ely apnroximat e s 

"hat is r eferr ed t o here as a ma re s ign . Ra hne r a s sert s tha t 

he will not conce rn hims e lf in thi s e ss ay wit h mere s i an s , 

but r a the r it i s hi s intent to see k out the h i ghe st and mo s t 

pr i mord ial wa y in whi c h one r eality can repr esent anot he r and 

c a ll t hi s pr imord i al r epr e s entation a symbol : t he r epre sent 

a tion .tha t al lows a r eality "to be t he re" (da - se in ) . 

To re ach a primordia l no t ion o f symbol it is fi r s t 

necess ary to state tha t ever y exi stent is in itsel f plura l . 

Every exi s tent is a unity of the ma ny , a nd one moment among 

t his plurali t y i s or c an be an exp~2.i on. of anotne r . 3 Thi s 

s t atement must be a xiom at i c ally applied to an ontolo ] y of 

finite exis tents , for ev ery finite existent possesses the 

stiGma of not being ab solutely simple . But is t his ne ce s sarily 

a stigma Ra hnar says no , and for su pport of t his c ontent ion 

he direc t s our attention to the myst ery of the Trinity where 

in the hi ghest simplic ity the r e is a true and r eal -- i f on l y 

"re l ntive" d i stinc tion of ~ ersons and consequently at 

l eas t in this sense -- a olural ity.4 no t hus , if we take 



as our departure , a theology cf the v0stig0S and :eflections 

of t he in~er-trinit~ r lan ulura!itv In the world , we can say 
/ 

3 

that t he Jluralily of finite e xistents i5 not so much a neqat ive 

qualification as it is a ositive £2!l.§..s.9~~Q8t of the rich , 

"" lural" fullness of the Trinitarian life . 5 And thus , the 

sta t ement that "e very f i nite ex i s tent is plural i n it self" 

poi nt s to a r lurality (assu[~ i n9 that G has revealed himself 

t hat is more t han a undifferenti at ed simplic ity and identity . 

To expl a in t his uni ty in plural it y, Rahnar ca l ls 

UDon the "' pr ofound pr i nciple" (tiefa Grund s atz) of Thoma s 

AQuinas : !l£!l ~ul!!! 21ur a $ ec~dum ~ ~ni~!2tur : on OBS not 

l ook to the plura l s themse lves for t he so ur ce of the i r uni ty . 

In other words , the mu ltipl e moments within the unity of a 

plural ity must ha ve an i ntrin§lc !'agreement II offiong t hewsel ves . 

Grant ed . these moment s r':lLl s t be dis tinct - - fo r t hi s plural ity 

is constituted pr ecise ly through this dis tinction - - out 

these moments never orig i na l ly stand on their own ; t hey must 

not be understood as re aching an ~a9 reemen t » and uni on wi t h 

ea ch other through a simple juxta: pos i tion of their ~dependent 

selve s . 6 On the contrary , t he unit y of the plura lity . the 

rtnne" which i s the original and fundamentd l ontological root 

of the exis ten t , unfold s itse lf in a plural it y. Tha t is . 

if one cannot l oo k to the plural ity itself for the source and 

means of its intrins i c "agreement" , then one must l ook to a 

eeper pr .incipl e , a deeper "Ono ll
, which un its this pl ur al ity . 

The "Cne" , therefore , i s the origin f rom whic h the plura lity 

orlQina tes, and the Q1.~£~J:.ilY i.§ Qf~c i§.~ly ih~ 8~!l!!~£ ill 
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Implicit i n Rahner ' s di scussion up to this tfoint 

is the warning that t his proce ss (unit y unfo lding in unified 

luralit y ) is not to be understood in a crassly chronologi cal 

and v i sual manner as if a t one s t age there is a "Gne" whI ch i n 

J 

a subsequent st age spl inters itself into a plur al!t 1 of monent s . 

No , its he re a mat t er of the me t §Qhysical priority of the 

"One il: the "One" r eal izes itself as "0ne,1 prec i sel y in it s 

unit i ng plurali t y. Rahner refers to the Trinity as the 

ultimate ontological parad i gm of thi s unity in plural ity to 

show how t hi s ~o rks . For here we have perfect simplicit y, 

the perfe ct "Une " -- it would be i mpo s sibl e t o conceive of any 

ighe r unity -- consti t ut ing i tself pre c isely wi t hin a rea l 

d i sti,lction of Per s ons . This reol distinction d€prives th 

"Uns " of non e o f its simpli c ity and pe rfection -- ea c h ~ erson 

is a "perfe ctio pura" . Thus , th i s t hree -in-one uni t y i s the 

fundamental paint of de par t ure for a theologi cdl unde r s t a nding 

ot being . 8 

verY e xi s tent t her efore possesses a plural it y t ha t 

is i n aQreement with its origina l "Un e " , with its source of 

un i ty , and thus t his pl ur al it y i s the "exore s s ion Hof the ori 

gina l "One . " Thus every existent forms that whi ch i s distinct 

from i t self and yet one with i tself in ful f i lling itself . 

This manner of self- fulfil lment of every existen t follows , 

n its own wa y, mora or le ss perfectly in accordance with the 

dearee of the power and r ic nnc s s of its being ( So insm~chtigke it ) . 
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Unity <.md c.is-;:'incU.un , ther8iore , a!'D cor.re13tivE?:i w1ich in-

credse in tne ~dme , 0 if t " . .:; ropoI't :.. on . ' ~.:. ru.s po:...\'!.. . ,\ahneI'
f

, com.:: s 
,; 

to an ~apoItant conclusion: 

To ever 'l ex i 5tent dS sucn be longs () plurality 
as an inner momen t of its meaningful unity . 
This plurali ty 15 one through the arr ival - -
out of the origin~ l li Gna " - - of an agreement 
dL,t i nc t fI'om the °c'ne i . "\'S sucn , trl is a9reement 
has the character of expression or " s ymbol" vis -a-v is 
i ts original "(,ne" . Thus , we have attained our 
or i ginal st atementl t he exi stent is in itself 
s ymbol ical because it nece s s arily "expres ses " 
it s el f. 1 0 

~\.t t hi s point hahner launc hes into a det ailed refine -

mont of wh we just summarized above . He re l ate s t his self -

con!;,1;i.tut ive act \I.hereb y an existent expresses or "s'fmbollzos" 

it s e l f in a plurality to the me t aphys i c s o f act ana potenc y 

ri nd in turn to the degree in wh i ch an ex istent po s sesses 

itsel f in knowledge and love . 

The degree to whi ch an exis tent expres ses or symboli ze s 

' tself is t he degree tv which it is i n act . It i s the incica -

on of the degree of its :redHio comp l e te i.u ';e ipsum , of the 

degree of i t s be ing , of the degr ee of its "bein g- wit h-itself . "l l 

This degree of ac tual ity , of being , of "being- wit h-i tself , " 

in turn i s t he condition of the possibil it y of sel f - possess ion 

in knowledge and love . Here Rahner i s dependent upon St . 

Thomas ' s pr i nci pl e t hat tli n tantum est ens cogn oscens et 

cognitum, in quantum est ens ') ctu . n In shor t. in expre s sing 

itself an existent rea l izes it self as a plural i ty , and in 

realizing itsel f it pos sesse s itsolf in kn owleclge and l ove , 



a nd it i s this possessi"n c: se lf \'Ihich is lh.£ con te!}! o f 

who'\. <1esi0nated it a s bein',) . l :5 Thu s in constituting itself 
j 

~nd real i zing i t~e l f 1£1 a plu rH lity every ex i stent is itself 

t's yrnbolic N for it l ets i tse l f unfold i n to the "Ot he r . to t\n 
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exi s tent i s ill lli~J.f symboli c because it is only ':'n e xpr e ss ing 

it self that i t c omes to i tself a t al l -- and the r efor e , the 

" s ymbol" i s the WJY of se lf - knowl edg e and se l f - a tt a inment in 

general. 

ther f acet of the Thomi s ti c princ i pl e s t ated above , 

leads Rahner to dedu ce th a t the gn05eolog1c81 dimen s ion of 

symbol is not op posed to the ontological : if~~xi s te n l is 

symbolic to the degree in whic h it i s 1n act. then an e xistent 

c an be known precisely insofar as it is symbolic, f or "ens 

es t cogoitum c t cognis c ible in quantum i psum est actu . " 

us , the ontologica l dimension of 5vrnb is not op~osed to 

it s 90068010gical dimension , but the ve ry COfldition f or its 

poss ibilit v. 14 

In an attempt to demonstrate how his ge neral theory 

of symbo l furth er illuminates Thomi s tic me t aphysi c s , Rahner 

then proceeds to a de t ai l ed d iscussion of formal c au sality and 

"resul tanc y. " That is , he ap~l i es his t heory spec ifical ly to 

ma t erial beinq . Mu ch of t his dis cussion vI e can skip , but 

there are a couple of very i mportant po in ts . First , in Thomas ' s 

under s t anding of forma l causality, the substantial form " pours 

itself out" and gives itself to the pr i me ma tt er , and in doing 

so , brings about a de t ermi na t ive quantit y whi ch is r ea lly 
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(j i ~:; t in c t f r om t.he 5U.ost anco . Thi s quan t it y in tur n is tOe! 

bd cls f or f ur t h8r qu ~ lit 6 t i ve J oter nlinati ons . To] et her , the s e 
I 

qUJntlt ative and ~u d litative de t crmind tions or ~ a c c id e n t s n 

_lye tha ~arti c ul a r s pa tio - t empo ra l shapa and c onfl~uration to 

the e xis t ent and as s ~ ch , are nspecie s . n15 The s e "spec i e s " 

ar e no t t o be under s tood (as t hey usua lly a r e ) a s a ccident~ l 

acts of an ord i na ry kind . Ra t he r t he spaci nG . even thouah 

a istinct fro m the s ubs t ance and pr operly t ermed "acciden ts," 

ar e provided by t he subst ance in order to f ul f i ll it sel f and to 

e xpress itself. Thi s nece ssa ry "flowing- ou t " of t he subs t anc e 

in t o the s pecies i s the "r esult anc y. " and c annot be reduced 

to me r e ly se condary and trans itive accident a l act s . The specie s 

be lonq lD.tr iQ.§.!£ally to what is expre s s ed and t hus are t he 

symbo l - - t hrough which the ma t erial e xi r t ent posse sses itse l f 

-nd manife st s i t se lf . Thus , on the leve! of mu t erial be in 

all t he element s whic h were worked uut in a ge noral theory 

of symbol are pr esent ; the formation of the symbol a s the 

sal f - realization of that which is symbo l ized ; the i ntEinsi£ 

rel at ions hip of the symbol to thdt which i s expr e ssed ; self

rea li za t ion through the form ation of t his expr ess ion (whi ch 

itself or i qin ates from the essencc) . 16 

By way of summa ry t o the Section I of his e s s a} , 

Hahner puts fort h the second stc:ltement (which is an i nver s ion 

of the fir s t ') ~ 

The rea l - symbol is t he se lf-realizat i on of a 
e xi s tent in t he other whi ch constitutes t he 
e s sence . l ? 
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At this point , we are going to splice i n a small part 

of Sect ion III of Rohne r ' s e s sa y entitled "The Body as the 
I 

'ymbol of Ma n" becau s e we feel it fits more logi cally into 

our summary of his theor y. We will dis c uss se ction II , fl To-

ward s a Theoloq y of S ymbolic Real it y" l ater . 

J e start from the contention that the body of man 

is t he r eal - symbo l of man . The r a has been a tendency in 

theoloa y t o view t his dualisti c al lY a s i f t here were fir s t a 

hody wh ich wa s in turn actuated by a soul . ut a ccording 

to Thoma s , man is not c omposed of a soul and body , but of a 

loul and prime mat t e r . This ma tt er i s by it self a c ompletely 

potential s ubs t r atum of the subs t anti a l self- r ealization of the 

soul: by giving itself , the sou l give s i t s r ea lit y to the 

passive possibility of the matter. 18 Thus , an ything th at is 

in act (and t here fore 1n real it y ) in t hi s matter i s preci se ly 

the soul . s'J hat is colled t he body f ther e for e , is no t hin q but 

the a ctua lity of t he soul i n the "othe rne s s" of the prime matter 

an "ot herness " effected by t he soul itse lf wh ic h i s t her e fore 

the soul ' s expr e ssion and s ymbol . The bod y, t her efore is a 

rea l- s ymbo l pr ec ise ly i n the s ense wh i ch Hahne r ha s been 

defining the term. 

In se ction II I of his e s say . "Toward s a Theology of 

Symbolic Re a lit y" , Kah ner gives some concrete application s 

of hi s gen era l t heor y a s they apply t o specific theologi c al 
$1'", 4,1'I~ 

truths . Depar~ing from t he convict i on t ha t fi no theolog y can 

be compl eted unless it e ssentia lly is a theology of symbol , 19 



he e xamine 5 t he TrinH y, the In carnation , the Church , and 

the s acraments . 
/ 
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The mystery of Tr in it y, of cour s e , always ~tood in 

the ba ckground of Hahner ' s earlier refl ect i ons . Thu s , the 

t heology of ~he Logos is the most exa l ted theology of symbol . 

The Logo s , a s t he image and utte r anc e of the Fa t her is QQEt 

with the divine aa t of se l f - knowi ng , and ther efore is the 

self- possession in knowledge of t he Fat her . The Father is and 

possesses himse lf pr 9ci se l y in contrast ing to hi mself the 

image which is of t he s ame essence as hims el f an~~ per son who 

is other than hl mself . 20 Thi s means that the Logos i s the 

"symbol" of the Father pr ecis ely in t he sense the t er m "symbol" 

has been unders tood i n the earli er r e flec tions ; name ly , the 

inner symbol which i s dis t inct from that wh ic h i s symbo lized 

and in whic h t he symbolized e xpres se s itse l f and possesses 

itself . 21 Furthermor e , . ther e is an int rin sic c onnection and 

contInua ti on of the i mman ent divine act of symbolizing and the 

activity of God ru;! mra . For it i s pr e cisely be cause God 

IImust" utter hi mself in t he Logos that he con utter hi mself 

ad extra . The created fi nite utt er ance i s therefore a free ly ----
chosen continu ation of the immanent c onstitution of the Tr i nity 

and occur s t hr ough the Logos . 22 

This continuation ad ~ll.a of the immanent symbo liza 

tion of the Trinity is fully r ea lized in Christ . Thus , if a 

theology of symbol i s to be written , then cert a i nl y Chris tdog y 

should have t he centra l c ha pt e r . 23 This c h~pter would re qu i re 
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no more than an e xegesis of the wor ds : "!ie who sees me , sees 

the father . " (John 14 : 9) The inc arnate ~ord is the absolute '? ._-

roal - symbol of the Father !E. ~o. :4 is not merely ' the 

pr e senc e and re velation of God in the world , but the very 

e xpressing "being-thero" of who Gc)d in his free grac e intends 

to be vi s - a-vis the wor ld . in such a wa y tha t once thi s divino 

at titude is so expr essed . i t remains fincll and unsurpassnble . 2, 

Rahner then develops. a long somewhat rerobling refl ection 

on t he i ncar natlon25 much of whi ch is not qermane to our 

di scuss i on . His main contention , however . is important for US; 

namely , that an over-active monoph ys itisffi continu ~ s to infect 

the consciousness of the fait hful a nd thr eatens to r ed uce the 

humanity of Christ to a mer e sign o f the Logos r athor t han 

a full . r ealizing symbol. Too often the Logos seems only to 

be mak i ng himsel f audib l e and perce ptiblo through a r oa lity 

whi ch is in itsel f e xtr i nsic to hl m. 26 The a s sumed humanity 

bE.' comes a ki nd of arbit r ar y organ of speech . substantiall y 

united to t he speaker but not the s peaker himself . Too often 

the humanity becomes a pa ssive ins trument of t he revelation 

of the Father and not the r eve l ation i tself . But a proper 

under s t anding of t he humanity of t he Logos insis t s t ha t the 

humanity i s the r eal - symbol of t he Logos in the pr e- eminent 

s ense . The Logos , a s t he Son of God . i s in his human!t'i t he 

r evel at ory s ymbol in whi c h the Father utters . himself to t he 

world . The humanity of tha Logos !i. the r eal - symt>ol t hat make s 

Jr esont the very realit y of what it symbolizes . 27 Extrinsicism 

ha s no " l uce i n th is concept i on . 
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The next ste p i s to extend the symbolic function 

of t he human ity of the Logos 1n i ts cont i nuation in the Chur ch. 
I 

Tna Church i s the enduring pre sence of " the incarnata ~ord 

in spa ce and time and ttlerefore i s the body of Christ, the 

real - symbol of the Risen Christ . 28 liowe ver , wi t h tho Chur ch, 

we have a real-symbo l that is a tot ally human r eality possessing 

a socia l and e xi s t ent i a l (i . e . f r ee ly determined) dimension . 29 

For t he fa c t that the Church is a so cial symbol and henc e 

of a juridica lly det er min ed nature , does not mean t ha t it i s 

thereby merely a reference - symbol . n the contrary, its free 

establishment is pr e cise ly what is demanded by the ver y natu re 

of thi s kind of symbolic r eal ity and doe s not prev ent it from 

be ing a rea l~symbol . Por example , the "Yes" t ha t t wo spouses 

~pea k before t he l egitima t e authorit y is an e xt ernal freel y 

s poken word wh ic h doe s not r efer merely ex1rinsic ally to t he 

inne r consent , but is tha r ea l - symbol of thi s i nner consent 

without wh i ch the intended ef f ect (pe rmanent marri aqe bond 

woul d not be r eal ized . The word s poken and t he consent e x

pr e ssed fo rm a r eal unit y : t he forme r i s t he f ea!. -'§'Y!!!1201 

of the latt er ~ 30 Thus , t he f ac t that s uch a r eality (i . e . 

t he i nner consent) rende r s itself pr e sent in a fre ely consti -

t uted symbo lism es t ab lished juridically does not at a ll r ender 

it an y less a r ea l-symbol . 

The Church , t herefore , even t ho ugh it i s a spiritua l 

realit y, ha s been fre e ly est ablished by Chr ist ' s r edemptive act 

along social and juridical l i n e s which do no t contradic t the 

fa ct tha t i t is the r eal- s ymbo l of the r edeemi ng pr e sence of 
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the ri sen Christ in the world . As suc h , of course, the Church 

is not merelY a social and juridica l entity , but the primary 
/ 

sa crament of Christ ( and the r~ fore a lso the real-symbol of 

the Holy Spirit ) . 31 

The classi c pl ace , however , whe r e a theology of the 

symbol i s generally put forward i s in s acramental theology . 

Sacraments flliike concrete and actua l ize t he symbolic re'alHy of 

the primar y sacrament , the Church , f or the life of the indivi-

dua l . Sacrament 5 t her e fore are al so symbolic r ealities , 

~s acred signs " of t he r eueeming pr e sence of God . This con -

caption is ba s ed upon the well - known axiom : Sacramenta 

eff ic iunt quod signi ficant at s i gn ifi cant quod ef f ic ient . 

If t hi s axiom i s taken serious ly it r efers t o that rela tions hi p 

whi ch e xists be t ween the s ymbol and the s ymbol ized outlined 

ea rl i er in t he e s sa y. J 2 The f unct i on of c ause and the f unct i on 

of symbo l ( i . e . the sacr ament a l s ign ) are not merely conn ected 

by a de f acto extrins ic degr ee of God , bu t have an i ntr in sic - ----
connection t hat is of a mutua l causal relationship . The 

sacr amenta l s ymbol ma kes present the r edempt ive pr e sonC d of 

Chri s t -- pr eCise ly i nsof ar as it is a symbol - - oec au se it is 

the e s sent i a l act i on of t he Chur ch whi ch is t he rea l - symbol of 

Chr i st . The gr ace of God rende rs i ts el f effec tively pr esent 

i n sacrament s . b y creat i ng i t s own e xpr es sion , i ts s pa tial and 

temporal tang i bil it y , which is its own symbo1. 33 And as seen 

earlier . the f act t hat a symbol i s cons t i t ut ed juridical l y 

(as s~ cramen ts are in the ir being an a c tion of the furidic al ly 

es t abl i shed Chur ch ) . does not pr ef ent s acrament s f rom being 

rea l - s ymbo l s . 



To C10 S8 t his so cond sect iond s essa y, Hahne r 

puts forth summary st a t ements numbers throG and f our : 

3 . The notion of symbol (a s we have defined 
it in st at ement s one and t wo ) is an e ssen 
tial and key notion in all t he theological 
trea tise s . ~ithout t hi s notion . a correct 
unders tanding of the con t ent o f the individ
ua l treatise in itself ~nd in its r e l a tion 
to other trea tise s is impossible . 34 

4 . The s av i ng ac t of God i n man, from the 
beginning of its foun dation to its per 
fe ction, always occurs in s uc h a wa y that 
God himse l f is the reality of s alvation , 
be cause t his r ea l it y is given to ma n and 
grasped by man in a symbo l , a symbo l which 
oes not r epr esent t ha t sa ving r ea l it y as 

absent or merely promised , but real ly makes 
t his real it y present by exhi biting a s ~~bol 
which has bee n formed by this realit y. 5 

./ 

Thus ends our brie f summar y of Hahner' s genera l 

theory . He goe s on in his es sa y to apply i t to a theol ogy 
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of t he Sac r ed Heart . iJe will ma ke us e of some of the ins ights 

fo und i n t his concre t e exampl e of a r oal -symbo l in the next 

chapt er . Unt i l t hen . l e t us r est content with Rahner ' s ma9 -

nificen t integration of the ontologica l and the symbol ic a l . 

Gr anted , his e s say is , in hi s own wor ds , a "sketc hy overvi ew 

and r ough ou t l i ne"36 and t herefore , is short on concre t e 

e xamples and f i ne d i s t i nctions . Rahner does war n us . ho~e v er , 

wit ho ut giv ing us s pec if ic e xampl e - - that his notion of 

"rea l-symbo l " i s anal ogi c al (bec au se baing is ana l ogi cal ) . 37 

Thus , it i s obvious t ha t he woul d not univocall y app l y his 

notion of r ea l- symbol t o the historica l body of Christ . the 

'risen body of Christ , the eccl e s ia l bod y of Chr i st . and the 

sacr ament al bod y of Chr i st in t he Euc haris t . The origina l 
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"One " of all t hese self -expr essing pl ura l it i es is of cour s e 

the ve rson of the Logos -- but these plural ities are d i stinct 
. ( 

• 
by vi rtue of their di s t inc t modes of the prosenc e of t he 

Logos . But even though Rahner doe s no t go into the pre c ise 

and detail ed distinc tion of the se pluralities , hi s fu ndamentJ l 

conclus i on presents us with a definitive sta rt ing- point f or 

our fu r t her r efl ec t ions . That is , symbol l i e s a t the heart 

of r eali t y. Beg inn ing wit h the Father who "symbolizes" him-

se lf in the Hord , it extends t o the humanity of the Nord , in the 

man Jesus both in his hi storical and risen stat e . The risen 

Christ , t hen , by the power of the Spiri t , so closel y identifie s 

himself with the Churc h t hat it becomes his bod y. his r eal -

symbol . The bod y. t he Church . then expres ses itself symbol

·c ally through s acr ament . Symbol a l so lies a t the hea r t of 

ma terial reali t y. whe re eve ry e xistent -e xpresses itself" 

t hrough i t s quantit ative and qualit a tiv e s pecies . And l a stly , 

ma n i s a re al- s ymbolz man is a spirit who e xpresses hi s 

'eepest personal re a li t y through his r eal-symbol , his body . 



CHi,PTl:.H VI 

Human SYmbolic ~ct ivi and teria l Ht1alit y 
/ 

I n the last c ha~ter , we presonted Rahner ' s general 

theor y of symbol . Defore we apply it direct ly to the ERr and 

TR , we must fill it out with an anthropology of symbol . 
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Thi s i s necess ary in order to integrate the rather static 

me t aphysical categories of Rahner into the more dynamic 

ca tegories of intclrpersonal presence and interper sonal symbol ic 

activit y . For s acraments have as t heir end the deeper !nt~

Qer~~ ~e2g.!2.££. of Christ (with his Spirit) t o man t and in 

the Eu chdrist , this deQpe ning i s accomplished through a ~:tmbo li£ 

i!ct ion . It is prec i sely this in t erpers onal s ymbolic commu nica 

t ion wh ich is the context within wh ic h one c an r ea c h an under 

standing of the way in whi c h material realities suc h as br ead 

and wi ne be come r eal - symbols . And it in prec ise ly t he dis 

cussion of the EHP within t~~s con t ext which has account ed 

for t he Dut c h , Ger man , Flemish , and fre nch contr ibtions to 

t he re cent refor mu l ations of the t oachinq on TR. '11 0 f t hem 

have st arted with an an t hropol og y of s ymbol , and we follow 

t h e~ exa~ple in t hi s chapter . 

Ih~ ~!l !2od ~ ~ ~ ~-S ymbol 

~~ st art fr om Rahner's content i on t hat t he bod y i s 

the r ea l - s ymbol of ma n . We lear ned f rom hi s essay that the 

bod y is not hing but the ac t ua lity of the soul in the It ot her

nes s" of the prime ma tt er . The soul , as the origIna l "One" , 

unfolds and realizes itself in & unified plural it y c all ed 



"bod y" . The body , therefore , is dist in ct from the soul but 

ontoloaically un ited to i t i n r e l ation of the symbol to the 
/ 

symbol ized . In app lying t hi s not ion to the S lcred Heart , 

kclhnerbnext ste p is cruc i a l t u OUI discussion . He contends 

that t he ontological uni ty of the body as the real - symbol 
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of the soul extends to ~2.c h parl of the body . As t hi s unity 

expr esses clnd unfolds itself in the body , the symbolic function 

of the body i s man ifested in e ac h part of the bod y: 

The symbol i c fun ction of the body is so myster 
i ously intercorne cted t ha t the s y~bolic funct io 
and power of the whole body i s conveyed to ea ch 

art because t ach part contributes to t he symbol 
of the whole . 

The io1ensiU of t he symbolic f unc tion of the par t s of the 

body v ary of course in proport i on to their part i cula r vower 

of expr ession, t hei r degree of "belonging - ness to the soul . n 

The re is a correlntion, therefore , be t ween t he symbol ic in

tensi ty of a part of tho bod y and its powe r of expr e ss ion . 2 

In other words t he prima ry ont olog ical unity of the soul 

symbolize s and r ealizes it self in the body and in eac h part 

of the body; and it follows t ha t the hum an pe rson eX pl.' BSS eS 

and renders hi ms elf present in proportion to the powe r of 

expres sion of those part s of his body which best embody his 

personhoo .... . nd t hus , the proper human expression s , suc h as 

word and Qo s ture , a re t he mos t in ten se wa ys in which a human 

pers on e xpr e sse s himsel f and makes hi mself pr esent; and as 

such, these e xpress i ons are real-symbols . 3 This is the funda -

mental poi nt of depa rture for an an thro pology of s ymbol . 

Thus , ~ c hoes of Rahner are fou nd also in the work of Sc hoonenbe rg 

and Powers: 



The body is 8Y bod y, becau se the pe rson is 
pr esent in i t with his sp i ritual consciousn oss 
und sp':.ritubl f rcedof,1j he de:::e l()pc~ Q.nd. £~J2!<2S 5 £g, 
bi~~!f in l i · (Itali c s mi ne F / 
Human bodi lines s is itself the sign of pe rsonal 
lQ ulity . For it is through the bodily d imension 
of human existence that man g ive s hi mse lf to his 
world . . • thus , ~ n the sign- act s in whic h ma n 
expresses his personal nlnter ior ~ to the world , 
there is a fundamental unity in the sign (bodily 
acti on in wh i c h e very pa r t of ma n ' s booy expresses 
his whole self) and wha t it Hsignifle s ~ (viz . thg 
inter iority of ma n actua l ized in bodily action) . 

This leads t o the second point tha t huma n symbolic 

sel f - e xpr e ssion a08S not take place in a vacuum : t he interior 

re a Lit y of pe rson unfolds itsel f in a boay wh i ch is in the 

world wi th othor huma n person s . bncounters in the world ~ith 

ot her pe r sons are as sent i al f or the full realization and pe r 

( ection of t hi s un f olding of the i nne r per s on . For in order 

t o grow pe rsonall y, man must grow in knowledge and love -- a 

growt h i mpo s s i bl e wit hou t en count er i ng the wo r ld and other 

men . A huma n person , the r efore , mus t know and be known anc 

must l ove and be loved . Kn owledge and l ove communicate and 

unit e the huma n per s on to his world and to Il i s fellow- me nj 

and in doing so , the pe r son gain s hi mself more pe rfec tly in 

s el f - knowl edge Hnd s el f - lov e . Th i s is the f undamenta l bi 

pol ari t y of al l personal exi s tence (incl uding divi ne pe r sons 

in giving hi ms el f to the II Ot he r " , tha pers on ga i ns himself . 

arse na l kn owledge and love is t her efor e a being pr esent t o 

and for anot her . Huma n symbol ic sel f - e xpression t hus finds 

i ts most ba sic f inal ity in in tens if ied in t e r persona l pr es ence . 

How this per sona l presenc e real ize s it sel f and under 

~o 
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wha t c i r cumstance s it i s mos t profound , is one of the dominant 

t hemes of twen t i e t h centu r y phil osoph y (in the vory broad sense 
/ 

of the term) . So pervasive i s t his theMe t hat it wou l d requ i re 

t omes to traCG its manifest ation in acad emi c phi lo sophy (oer-

sona lism, e xi s tentia li sm ~ phen omenol ogy , and neo - s cho l a stic ism " 

in sociol og y (t he pr obl ems of t he "ma s s manN , the ~onely 

crowd U
, t h f~ poss i bil i ty of genu i ne human enc ount er and communit y 

in the "secular city") , liter a t ure (t he cult of al i e nation J , 

f ilm, ps yc hology , e tc . Theo logians , part ic ularly t hose on 

t he Continent ) have not bee n .i!l'.mune t o tois pr eo c cu pation 

with pe rs onal pr e sence , and for the past couple of de c ade s 

ma ny of th em ha ve been reworking t radit i ona l s cholast ic c Dte -

gorie s in t er ms of it . The i r ef f orts have had conside r abl e 

infl uence i n q i ving t he cu r ren t t heo l ogiz ing a bout the fR P 

its part icu l ar fl avor a n~ oriant otion . Of s pecia l in t er e st 

in t his ca se ha s been the r efi noment of t he distinction bet ween 

pe l' sonql and spat ia l pr esence . In our research for t his paper , 

for e x a~p l e , we canno t r uc ul l a single t heo l ogian who d i d not 

i n one wa y or anothe r r ·e fer to this d is ti nct ion . An ex cell ent 

repr e sent ative applic ation of t his distin ction i s t ha t of P. 

' choonen be r g , a Dutc h t heo l ogian who ha s been "right i n the 

thic k of things fl dur ing t he con t emporary deba t e on the ERP . 6 

For tun ate ly, some of his work ha s been r ec entl y translated 

into English , and t herefore wa s aVDilabl e for our e xamination . ? 

wha t is of pa rticul ar int er e s t to us in Schoone nberg ' s work , 

is not so muc h his discus sion of the ERP proper , but the 

an t hropolog ic a l prologumenon he pre sent s before he e nt e rs in t o 

the ERJ? ,5 the reade r will dis cov er in the followin g s umma r y 
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of hi s posit i on , his conclusions t i e in wel l with R~hner ' s 

not i on of I!~~c dl - s ~ nbol" . 
,/ 

First , Sc hoonenber g de fi nes l ocal or spat i al pr esence 

as oc curring when "a thin; . a body (a l so somo bod y insofa r a s 

he i s a bod y, a thing ) is spat ia lly pr esent to another body 

by touc hi ng it , by border i ng on it . ,· B The t e r m "spa t i al" 

r e fer s to the cont a£ t u@ ~Qntita vi~!£! i n space ,.hich ma kes a 

thing " be there " in s pa c e . Thus on e t hing or body is spdtiall y 

pr es ent t o nn oth0x t hing i n e ach bo rderi ng on the other . 

The r e can be a ki nd of commun icat i on i n this k ind of presonce : 

if the t wo obj ect s touc h eac h other there is a certain amount 

ot action and r eaction (bot h t ouch a nd are tou c hed) whic h 

r esult s i n a mu tual adhes ion . Fundamentally , howe ver , s pat i a l 

pr e sence a nd i ts c onse quent "cofllr.lunic at ion " is rea lly a ki nd 

of abs ence , for t he same qua ntit a tive borderlin e t hat r esul ts 

n c r e sonce , ur ings with i t a bs~nce "beca use t he on e obj ect 

stops just at t he poi nt where the ot he r be glns" . 9 Thus , 

t he r e is a cur i ous dia lectic in s pat ial pr esence : the very 

qu antit ative e xtension that a l lows a t hi ng to "be ther e " , "to 

e at hand'!, vis - a -vi s ono ther thing , is a lso it s princ i ple 

of being absent and separate from t hat other th i ng . urely 

s pat ia l pr e senc e , therefore , a c t ually "stands ne arest t o ab-

sence " . 

To be s pa tially pr e s ent is not only pre sence in 

~~Q , but r athe r more accur ately , a pres enc e iU 2 .Q£~iial ~~ . 

For examp le , one can say that a loved one tr ave ls with he r 

lover even t hough she may no t have dctually come a long on the 



trip . She has , t hEre forE , a pri sence in §..£i.££ whe r €:: her lover 

is , and ye t she ).~ no t there in a S2..lti a1 '..H'i . -- - , --- ,/ 

Personal presence must be sharply di s tinguished 

from spati al pre sence . Persona l presenc ~ is 

a communication of the pe:rson himself . a com
munication of t hosf:. Living in s ights './h ich have 
formed his inviolable spirit ••• a sharing in 
them, and a shar ing in them whi c h connot be re
ceived a & a giving of information or of knowledge . 
but a sharing whic h l ead s to an inner intuition 
in the unoe rstanding , and then to a connect ion in 
t he wEI . lO 

Thus , v.he r oa s someone or sOI:lathing btrCOliles s patiall ~r 

present simply by lessening the distance between it and SOMe -

t hing else , personal presence is a gift of the sel f to t he 

other throu gh sel f - reve l ation and dialogue . Persona l pr esence 

3 

is c ha r a c ter i zed b y free self-determin ationl in c ontras t t o the 

mutual cont i gu ity and adhesion of s pa t i a l pr esence whi ch i s 

a xiomatic and necessar ~ . personal ~resen ce Can only exis t ~n 

continue when persons fr eel y un loc k t hemse lves to each other . 

Thus , there can be persona l pr esence without spa lia l pre sence : 

15t an t l ov er i s personally present to t he be loved on the 

t r ai n ; t he anonymous person next t o the be l oved i s only spati ally 

pr esent. 

In mo s t langu ages per son a l pr e sence and s pa tial 

pre sence Br e easily c onfused . For example , in English ~ 

sp&ak of a cha i r be ing clo s e t o John and we a l so sa y t hat 

John ' s wife i s very "c lose" to Jonn . Und oubtedly , t his con -

fusio n Jrises out of t he fact tha t de s pite the sharp diff erence 



between spaLL,, 1 <:l nd p<r sonal prc;sencQ » tho y dxist tog,~ther i 

d hu:n ,1n De ln,) . j,l,m exists in space, in his e c1rthL y life his 
I 

body <:llwa}l s has the JS1J€ct of spat i al loc alization in whi ch 

he s~ ar e 5 the f ate of all mat er ial t hings . Bul , because the 
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ars on pr t' sent in (.is body -- ':'.lith his spiritual consciousnes s 

and spir ituJl freado de ve l oDS himself ~nd expresses himsel f 

in i t , "the t wo ki nds of prcsen cQ a lways summon e~ ch other 

for t h . ull Schoonenberg here i s saying -- 1n the categories of 

personal and spz.tia l presence - - eXt1ctl y the same thing hahner 

said -- in more met aphYsica l categories -- whe n he refE:rred 

to tho body ~ s t he real - symbo l of t he so ul . 

Sc hoonenberg does say the e r sollal presence is to 

a certain dD ~ree i ndependent of s pa tial onc ount er (as the 

ea~ lier example of l ovor and a bsent De lovod indicatod) , but 

genera l l y , pr~ sence requires spatial presenc e in order to come 

i ntc e xis t ence . 

A person who is i n the distance or n pers on who 
has lived in time past could perhaps enter into our 
hearts , but betwee n huma n be i ngs as s uc h s patia l 
nearnes s i s t he nOf'~mal 1r ound i n wh i c h personal 
presence grows up . ·2 

The s pati a l pr es ence of the body -- it's spatio-temporal 

tangibil it y -- is meant to be put a t tho ser vice of t h arsonal 

r e sence . I n this pr oces s , t he body a ctua lly becomo s pur ified 

of its me r e s pa ti a lit y , of it s " t h ingl ine s s" . As s uc h , the bod y 

be comes a med i a tor of the p0reon . And t hu5, ev en t hough 

arsena l pre sen ce requ ires spat i a l pr esen ce , it transcends it . 

As human per s ons , our who l e life i s engaqed i n the task 

mak ing our bodies more and mor e the embod i men t and translation 



ot Ollr inner [)I' rso" . Thll " , th e Jro rJ t cT. ou::- pen:or.al grol.\'th , 

the mO ::'G cnd n'o r c our bc.dv is shot th::-ou 9h by th e p,': rson , 
,/ 

and t he f: iOre it becones per:ect symbo l . 

The bod y becomes more a n~ more a symbol of com
munion. in the ful l se nse of t he ~ord it becomes 
moro a body, and by that very f ec t , the promi se 
or fore shadow ing of l:1 un ' s glori fied bOdy in the 
ase to cOr.Jc . i3 

:,)5, 

Th~ s , spatial presence is ca ught l.lfcorlp lotel y' into the f unc tion 

of med i ati ng pers on al presence ; in itse l f i t hns no other 

=eason t o be except in it s s' cl i e fu nct ion . It s s pa tia l 

con tiQui ty , though absolutely nece ssary in this ea~thly life , 

is a d imen s i on wh ich wi l l not be nec essary in t he ne xt - -

t he body wi l l have boc om pe r fec t s vmbo ... . 

I n shor t , ma n is i n CI s it utltion i n the world whe:::-e 

he is g i ven t he cffi ic e Ivhethe r to revenl and comr:-iun i cat e hi m-

se l f or no t . o choose t o do so , involve s mon in tho i nte -

ra t ion of his s patial presence by hi s perso nal presence . 

His bod y must l itera l ly "spe aW his person . Pure intent i on , 

howe ver , wi ll not a ccompl i s h t hi s . He must t r ans l ate t hi s 

i ntention i nto bodily ac tion . hese a c t i ons 

become per sona l sYMbol s . Bodily moveme nts be cone 
ges tu r e s , so und become s word , hearing be comes 
li sten ing , see ing be come s e st eeming ; all maki ng -
known or a cc eptance be come s a sign o~ r evel ation 
or of faith ; an everyda y s ymbol of huma n communi4Y ' 

mani~est~tion and cause of oe rGona l pre sence . 

3c hoon en be rg t s di sc ussion is ver y profound and 

suggest ive . Of part i cu l ar int er es t i s hi s notion that ~erson a l 

presenc e , a s it i s media t ed t hrough the bod y a nd its act i vit y , 

radua l l y i nt egr at e s t he s patio l pr esenc e of th e bod y 50 



perfect ly thot the body be ccnes more ~ nd more G symbol 2nd 

less »mercly 0 thing, havinq ner e! y spntial nearness . n15 

And thu s . in the risen l ife , when man .vi 11 have t r an sc~nded 
sPiJ tial and temporal categories , his body will h<lve be c omE':' a 

per fe c t symbol . That is , rndn ~ill continue to mediate his 

per sonal presence through his body . but perfe ctly , just as 

Christ now does . ~ith this es chatoloqical v iew of symbolic 

re ality, S c hocn en ~erg 's persona l istic apor oo c h has run the 
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full c ircl e arouna to ~he re it meets nahnar ~ 5 mo=e meta~h y sical 

appro ac h. For a t the concl usion of Rahner ' s general outline 

o f a theolo~y of symbol , he i nsis t s upon the es chatologi cal 

role of symbo l . Granted , he s a ys , that man y signs and s ymbo ls 

will cease to be a t the eschaton , but the hum~n it y of Christ 

\~.i ll continue to have a s ymboli c f uncti on: i"t will media t e 

t he immedi ac y of the Yisio Qedt~ . l And in un ion with Christ ' s 

gl ori f ied humanit y, man too will cont i nue to express and 

commun i ca te themselves symbolically through their bodios . 

Until then , however , both Christ (through hi s Chu r ch and his 

s ac rame nts) and men c ommu ni c at e t hemsel ves through r eal - symbols 

whic h possess s pa tio - temppra l tangi bility . 

'<k teria l B~l) litl ~§. ~ Boa l-~l"lb£! 

Ju r ing the second ha lf of t his chapt e r , we woul d 

l i ke t o analyse the ffid nn e r i n wh ic h ma te r i a l r eality is and 

can become a r ea l-symbo l . Vt) will s how that a C':1ate rial t hing 

onl y reache s its full sta t ure a s a r eal - symbol ~hen it become s 

Dn extension of the s ymbolic bodily communicat i on of person a l 

rc sance (a s just outlined above ) . I n r en ching an underst anding 

of how this takes pl ace , we will t hen ha ve re ached t he en 



of our human analogy and will be pre pared to ente r into a 

more sDecifi c di scus sion of the ERF. 
/ 

For c on ven ienc e , let us t ake the ma t e rial r e ality 

of bread . j -ihrp"!'lh • Je s ~p edrlie r ~ the analys1s of B. Wel t e , t hat 

bread is not simply cl materi al r eality , bu t a materi a l anlhtQ

~ol og ical re ality by virtue of its r el c:l t ion -connec tion to ma n 

- nd hi s nourishment . Thus , t he materi al r ea lities which go 

In to the c omposition of bread , are a s it were , onl y "neutr al 

stuff" be fo re they are combined by man and inves ted wit h the 

meaning a nd f i nal ity of nourishment . Of c ourse , stri ctly on 

the l evel of their phys ico-chemi c al r eal ity , t he ma teri a l 

r eal ities ,which into bread have their own proper act and 

oe t er minat ion -- they are s ubs tances . Bu t i n terms of their 

~ e coming an anthropological r eality , these subs tan ces are 

unaetermined mat t er , they are in pa ssive pot enc y to be coming 

bread . Wha t give s de fi n i tion and shape to this un cetermined 

ma tter i s the idea or intention of man . \nd in the bes t 

tradition of Thomism, we c an r efer to t his i de a or inte ntion 

s an "in t e r io r word . "17 The form , shape . or e s sence of 

e very c rea ted re ality is , accord ing to Thomas , an i nterio r 

word ; boc au se th e form of anyth ing made b y an intelli gent 

agent is ul tima t ely traceabl e bac k to t he concept or "word" 

of the agent . I S In the c ase of bread , the agent is of c ourse 

7 

ma n. 1t is hi s "c r ea tive word" wh ich give s bread its sub 

s t antia l form . 19 Man "pours out" the f orm of bread on a certain 

coll ect ion of neutral matte r by translating hi s i nt erior word 

or inten tion into the actual work of makin g and shap ing the br ead . 
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Following Rahne r we c an thus s a y t hat bread is a un ified plur a-

lity whic h emerges from the original ~One" of ma n ' s word . 
I 

11 the va rious quantitative and qualita tiv e determin ations 

(the "specie s") of ttl is bread , therefore . cons titute t he 

s elf-reali zat ion and self-expression of t his original word . 

This orioina l word gives the meaning and the substantiality 

or better, the re l at ion - connect ion -- to t he specie s of bread . 

The s pecies , t he r e fore , are t he ~l-symb21 of the su bstance 

of breao . Bread as a material an thropological re al ity is a 

rea l - 2Y!n!2ol o f nourishmen t , con stituted as suc h by the inner 

word of man . 

Bread , however . can serve not only a s a r ea l-symbo l 

of man ' s biologi cal sustenance , but can also be t aken up into 

ma n ' s p~r sonal growt h and persQnBl self-communication . For 

xampla , when one invites a friend over for dinner , t he food 

that is served i s nct merely no urishment . ~'Hth in the contex t 

of the mutual personal pr e sence of fr iendsh i p , this food 

becomes a med ium of self - giving and se lf-communic at ion . I t 

"speaks" the deepest inner a ttitude of a friend towa r ds a 

friend . There is a deeply socia l and human significanc e to 

food and drink whi ch cuts across a l l peoples and cul tures . 

The Ameri can invita tion: "Come on, I ' ll b y you a cu p of coffee" 

is much more than s i mp ly a concern for anothers ' s bioloql c al 

need for caffeine . Th i s writer can recall a scene from the 

Ber gman fil m, "The Sevent h Sea l" in whi c h the tortured, God 

seeking knight is invited by a hospit ab l e f amily of itine rant 

ent erta iners (significantly , the names of the hu sba nd and wife 



we r e Jos eph and Mary) to j o in them by the sea for strawberries 

and milk. ~ihat follows is a seri es of vignettes of raI'. and 
I 
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del icate beauty wherein the kn i ght experiences -- for the first 

time in many years -- the meaning of human fellowship . In -

deed , wi t hin thi s inter - pe rsonal cont ext , one can accuratel y 

sa y t hat the l ov e and concern of the f amily for the lonely 

kn i ght we r e truly embodied in t he ir g i ft s of strawberries and 

milk . Thus , t hese gifts of food and dr ink did not only po sses s 

their ant hropologic al meaning a s r ea l-s ymbols of nourishment , 

no r were t hey merel y signs of convent i onal hospita lity , but 

t hey we r e a l so giv en t he ontologi ca l dept h of being real - symbols 

of pers on al be ing -for~ another. E¥ampl e s from everyda y l i fe 

could be mult iplied ad !Qfbnitum . This writer , for e xample , 

~ame to a full aw~reness of t h is phenomeno n whi l e court i ng 

is wife - t o - be . Lon g s e pa r a tIon had neces s it at ed l e t te r

writing and a s the shoebox gr adua l l Y fill ed up wi th t ho se 

anx i ou s ly awa ited epi s tles , it gr adu all Y f illed up in s ymbolic 

i mporta nce ! Yes , indeed , t he shoebox c ame to t he po in t whe r e 

it had be come a real-symbol o f her pr e sence . 

)owers hits t he nni l on t he head when he says t ha t 

an ' s life is i nvolv ed in a " continuous ' s ymbol iza t ion ' of hi s 

wn pe r s ona l rea li t y t o h i s world . "20 I n t hi s wa y , man not 

on ly gr ows pe r sonally , but the world itsel f is i nves ted with 

new meaning and t he r e fo re , rea lly "t r ans ub s tanti a t ed . " 

I t is only in ma n l s func t ioning a s a person , l iv ing 
and growing in self - e xpr e ssion and self - giving to 
his wor ld , tha t t he ob j e ctive potenti ality of ma n ' s 
world to ha ve ac t ual meaning be come s e xi stentia lly 
opera tive . 21 



And t o give s ymbol i c mean i ng to a mate r ia l rea l ity by as suming 

it into human self- e xpr ession i s t o gi ve new ontological 
/ 

dept h t o t ho t r ea li t y: it hJ S been g i ven a new purpose and 

t hus a new being . We recall her e t he Thomi stic princ ip l e 
, , ,(.¢ Me.","'.) I\t P"'po~e. < -r. " .. I,+,) • t ha t 0 810. 9 , tru tn., an(Jl' goodne ss" ar e convertlbl e . 

Upon cl oser exami na tion , we can see that huma n 

symbolic actions wh i ch make use of ma t erial r eal itie s are 

reall ui te compl e x. Fi r s t , there i s t he particu LJ r int er -

arsonal context which c alls for a symbol i c act tha t is appro 

pr i at e to the dept h of se l f - expre s s ion and sel f - communic ati on 

i ntended . The conte xt ma y be s uch t hat a juridical l y and 

socia lly consti tuted s ymbolic ac t i on is ca lled for , a s in the 

"wit h t his r i ng I t he e wed" of t he weddi ng cer emony . The 

cboice of a ma t er i al obj ect i s f a irly broad , bu t t here ar e 

l i mi ta t ions : one does no t express one ' s love for a fr i end by 

serving him ar sonic or pr es ent one ' s wi f e wit h dead f l owers 

on her bi rt hd a y. Then of cour se t he r e i s t he sheer phys i cal 

acc ompl i shment of t he symbol ic act i on . However , the mos t 
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f undame nt al e l eme nt of ~ genui ne ly s ymbolic action wh i ch mediat e s 

persona l pr esence is it s meani ng , it s signi fi c ance , its inta l l i -

ibilit y. The symbolic action i n i ts na ked physica l execution 

s ymbo li zes not hin g . The s ymboli c a ct ion ~ mus t be given a 

"shape" by the per s on ac t i ng wh ic h is understood and accept ed . 

by t he pe rson to whom h® i s commun ic at ing . The act i on, to be 

a r ea l- s ymbol , mus t embody the i ntent of the porson ac tin g . 

The i nner intent ~ or be t t er , t he i nn er word of t he pe rson 

communi cat i ng mus t be "pour ed ou t H ov er the ph ysica l ac t i on 



and the material obj ect embodied in that act ion . The inner 

word !'nus t t here f ore be comrnunic a t ed a long wit h the ph ysica 1. 

/ 
action as that a c tion ' s "form" . This inner wor d embodied in 

the act i on is what makes it what it is ; it really gives the 

ac tion (and with it , the mat e r ial obj ect) it s ontologic al 

depth as a r eal- s ymbol . For th i s r ea son, per s onal sslf -com-
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munication , whic h a l wa ys is bodily and t here for e a l ways s ymbo lic , 

is f undamentally a "word . «22 

For exampl e t the symbolic a c t i on in wh.ich a ma n 

gi ve s a. woman an \·mgagement r ing mus t be Y..!l9..!lf..§.iQQ.Q by the 

woman ns a pl edge of that man ' s gift of se l f , othe r wise, t he 

r i ng assumed into this ac tion is not a r ea l-s ymbol , it "s pea ks" 

nothing to the woman . The woman must unde r stand and acce pt 

the inten t or ffword" wh ic h the man want s this glvina of the 

ring t o embody . This "word" alone can gi ve th e meaning and 

intelligibility to the bod ily ac tion and t he ring as sumed into 

this ac tion ; t hi s '~ordH is t he Bssence of t his symbol ic action . 

Tha t t his "word" be voc alized is not nec ess dry , for t here are 

ma ny symbo l ic act ions whos e "word" i s universally unders t ood 

or st abi li zed or i mp licitly understood by long- t i me friend s 

and lovers . 

TI, us . if a f riend inv i t es yo u to his home and s ervos 

you food and drink -- l e t ' s say , bread and wi ne -- the br oad 

and wi ne wi t hin this i nt er per sonal context are no longer simply 

anthropologic al r eal - s ymbol s of nouris hment but have been given 

an add i tiona l meani ng , a new relation-connection , with in the 

symbo l i c ac t of serv ing a ff..t~.nd . There is a r eal s ense 



i n which t he ma t erial r ealitie s of br ead and wine actualize 

and commun icate t he l.) r e sen ce o f your f r iend t o you. ;:.our 

f riend , t herefore , i s pr esent "in " t hG br ,.ad . Th i s pr esence 

is cer tainly not a loc al or spatial pr e s ence ; your fr i end i s 
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not l!:l t he oread , but hi s pr e sence is Itin" t he bread as t ne giver 

is'· i n Il the gi ft . T ha t is , .ih£. bie r &2.!l2.1 Q£.§t§.£'D.~ It !!1 l1 .ih~ 

2,ead !§. .§.t rJ..,ctll §.~mb.2J.!f1!l , n£.i sea!1al. Th i s doe s no t mean 

that spat i al pr 8senc e is peri pheral t o t he symbol i c action; 

on the contrary , t his l oc alization of t he s ymbol is ne ce ss ary 

in order t hat t he communic ation "take· for loc al ized human 

persons . But this s pa tial pr es ence has be en so l uff used with 

the personal pr esence of fe red in the s pat ially present fo od 

and drink , that we c an say that their s patiality has been 

radically purified and transformed . Spatia l pr e sence in t his 

case only exist s for the personal pre sence and is r adically 

subordinate to it . Its primary reason to be is as a r eal-

symbol, not a s a quantifiably extended stuff . 

To the degree in whi ch bread be come s a r eal - symbol 

of a p8rs onal pr esence of f ered , it is not brea d , but the per son 

who offer s the bread . Of course , the s t rictly anthr opologica l 

evel of bread s ti l l remains oper ative ; af t e r al l , a fri end 

usually f e ed s a hungu friend . And yet , is it not true t ha t 

we also frequently acc e pt the offer of fo od and drink fl'om a 

fr iend even i f we do not have a ny biologic a l hunger and thirst 

t the t ime ? I n cases such 8S this , and i n a ll cases where 

the eat i ng and drinking take place expre ss ly within the cont ext 

of a deepening and intensify lng of pe r.·sonal communion , t he most 
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fundamental ~i!ni!lg .Q!l£ ~einq of the food and drink is not 

that of nouri snrnent . but U i d t of r eal - s ymbols of int cri 

personal presenc e . vne might say t hat the mea ning of the food 

as bi o129.icS!! nour is hmen t is c aught up in and deepened by t he 

me aning of the f ood as mtll2ni!.1.. nourishment . 

It should be cfllohacized also in this discussion of 

human symbol i c activity , that t he re are various leve ls of 

mak inQ oneself pr e sent through real - symbols . Hu man interpersonal 

prese nc e i s fr aught with many limitations and diffi cultie s . 

Gur bodies , fo r example , n ever~equa t el y sy~bolize our person . 

We are always moving towards this perfect symboliza tion but 

never do we at t ain it (until the next life) . And then t here 

are the fundamental limi ta t ions of space and time . The 

s eati ali ty of ou r bodies acts is B continual cau se of a gravi-

t a tional pull t owards mere t hi ngliness . The relent less suc ce ss-

ivensss of time limi ts beth the range and len gt h of OUT persona l 

con t acts: t here are ma n y l evels of pe rsonal cO!1i!Tlunication . 

few of wh ic h we re all y have t he lli~ t o giv e the depth t hat 

we want . Then there are the numerous "l angu age barri ers" . (Jur 

"words" to one anot he r must be intelliaible and meaningful 

or ot her wi se they wil l not aaequat el y conve y our inte nt to 

communicate . The speake r and the li s tener must understan 

one another . This is a skill ~ acquired by experience and hard 

work. an y many people sh irk fr om this t ask whi ch i s neces sar y 

if ther e is to be any pers ona l qrowth . Then there is t he 

problem of f ai t h : one mus t t ru s t in the sin cer ity of anot her ' s 

'~ords" embod ied in his s ymbo lic actions . Symbols can l i e , and 
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if a uerson i s l i ed t o of t an enough , he begins to lose trust 

in oool)le . . In 5UC il il CJse , when th is "erson finall y happ~:n s 
/ 

upon a person who i s really worthy of his trust and f alth , 

ho does ne t "hear " that person ' s symbolic actions . We could 

go on wit h more problems of i n te r p r::' r sonal sy"mbolic commu,d ca tion , 

but enougn has been s aid , we feel , to convince the reader tha t 

Jerfec t l y r eal ized symbolic ac tivity i s an e sc hatologic al 

rea l it y . ur hope , the r e fore ; is in t he risen Chr i s t i n whom 

our bod i es will be transfo r med into perfect real-symbo l s . 

All the t heolog i ans who have contributed to the 

c on tompora~ y discussion of the ERP (and who are still contr i 

buting) ta ke as their po in t of depa rture , in one .... "br another , 

t he ant hropolog y of s ymbolic act ion whic h we have ju s t sket ched 

abov'e . However , since the ske tch above wa s our own ske tch, - ---
there would undoubtedly be s ome degree of di sagreement in the 

part i culars . And we f r eel y admit tha t our theological we l l 

spring is not a s dee p a s t hose po s ses sed by t ho se Cont inent al 

theo logians (es pec ial l y Dutch and German) who are now do ing so 

much to dee pen our und erst anding of the ERP and Til . Be t hat 

DS it ma y, a r ecent ar t i cle by L. von !-lout i n the Ge r man 

ecumenic al journa l, Q§:iholifj! , indica t es that t he ske tc h which 

we have presented above i s i n basic agreement with t he main 

cont ent i ons of the Dutc h contribut i on . 23 For t his r eason , 

we confidently c a ll upon von Ho ut' s summary of C. J . M. DU t)ont ' s 24 

an t hropol og y of symbo l t o serve a s t he conclusion t o t hi s 

chapter . It runs as fo l l ows : 
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Man u~es ma t eri al r eali t y as his own sclf 
express i on; i n doing so , man t akes up mat@rial 
r ea lit y into hi s own bocii lln ess . 

Symbolic activity danan ds an a ccompan ying word 
(Begleitwort ) in orde r to i nt e r pr e t the bod i ly 
- cLion . 

mcolic a ctivity 15 creat ive ; it caus~s a 
deeper , pe rsona l un ion o f one wi th the other 
(mitmensch) . 

/ 

The source of 5Vnbo1ic activity is one person or 
a group of persons who have becone "an a " i n t he ir 

t e ntion . 2~ 

fectiv e symbolic activity demands that t ne 
srson wno communica te s and the one 'Nho rec e ive S t 

trust and believe e ach o t her . 26 



CH\PTER VI I 

Symbol and the Eucharist ic Real Presence 
,/ 

In the last cha pter 'we discove red that a ma t erial 

re~lit y such as bread has or c an ha ve various de ore e s of 

ontoloa ical dept h. There is first the lovel of its sheer 

physicality , the level on wnic h br ead is see n as a combination 

of diverse substances . The re is second the level of anthro 

pologi cal re~li t Y l man give s a shape or meaning t o a con 

glomer ation of substance s by investing it wi t h the fin alit y 

or rela tion -connection of human nourishment . Thirdly , there 

is the leve l o f bread as a r ea l-symbol of personal pr e sence : 

man assumes the anthropo l ogic al r e al ity of nourishment into 

the s ymbo lic a c tion of g iving and communic ating himself to 

hi s fellow men . It is important t o note tha t eac h succe ss ive 

does not des troy the r eal it y of the previous l ev el , but qives 

it a deeper on t ological depth by givi ng it a new meaning . 

Ther e is even a sense in whic h one could say t hat each s uc

cessive l evel " f ul fil ls " t he preceding one . The various 

hvsico-chemi cal substances wnich go into bread sor t of 

fleome into their owntl when caught up in t he finaU.t y of human 

ncur i shment. And we miqht sa y tha t ea ting br ead "really 

means somet hing " when it occurs within the context of an 

i ntens i fi ca t ion of interpe rsona l pr dsence . This per sona l 

level sums up and dee pen s t he other t wo, and a s suc h , gives 

us the ba sic pat tern of human life : ma n ' s transforma t ion 

of t he world i s orient ated first towards hi s phy sical well -

eing and secondly (and most f undament al l Y) towards hi s 

s pir it ua l we ll - be i ng . 

66 
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But the mean!ng of man ond brs Rd gOBS still deeper . 

'or God the F~ ther has added ye t a f ourth lev e l , a level which 
/ 

ta kes up all the othar level s and gi ves them an infinite 

on t ol ogic al de pth : consec r ated bread in the t ucharist has 

the mean ing and po~er of t he Fa t her ' s gift of himself and 

his Son th r ough his Spiri t . At this point in our stud~ , 

we truly take an anal og ical lea p. For the nword " whic h the 

Father speaks in the symboli c action of the Euc ha rist , is 

the Word himself i n hi s s elf - giving t o men ; our "words" 

throuQh symbolic ac t i on can onl y in t he s t rictest analogica l 

sense be compared to t hi s "Word . " The new meaning and powe r 

given to bread when it i s a ssumed into the symbolic a cti on 

of Christ's self - gift in the Eucharist , makes our tr ans igni -

fyi ng of bread by as suming it into our self-gi ving seem 

superficia l and highly f r agi le . For we ar e sinners and the 

symbolic self - giving actions of sinners alway s rema in some -

wha t ambiguous and tenta tive . Seldom do our gifts of self 

e ven border on the unr e s erved . Trapped i n our own selfis hness 

and fear , we tend to "hol d ba ck» . We fre quent ly ret r ac t our 

symboli c act s of self- giv ing : we r e fu se to s hake the hand 

of on e who has wronged us . Our bei ng - for-ot he rs alwa ys lacks 

endurance and definitivene ss . And thus , t he huma n analogy 

is waak as we a ppr oac h God 's symboli c se l f - re ve l a t i on and 

self-c ommun i c ation : our rSil l - symbols c an ne ver media t e a 

personal pr e senc e wh ich ha s §.~vif.ic mean i ng and power , ' 

which ha s the cre ative and r edemptive effic acy to make us 

Uson s in t he Son . ~ 



5 we l earned i n th a st chapter , re~ l- s Ymbolic 

!; elf -c ommunic a t ion is essent i <.ll ly a "word . " The "word " t ha t 
/ 

the f ather speaks in g iving hi mse lf is per f ec t and endure s 

forev er, f or hi s "wor d tl i s his Word , t he ~lon o f God <is man . 

As man , Chris t live s hi s l ife as the per fect rB a l -s vmb01 of 
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the Fat her ' s i nt ent t o communicat e h i mtie l f to a ll men , as t he 

real - symbol of the Fat he r ' s inten t t o r ender him se l f pe r son-

ally presence t o men . 5 t he perfect real - symbol , Chri s t ' s 

huma n act s carryal l the mean i ng a nd power of the one of 

whom he is the symbol , name l% the Father . Every human act 

of Chri s t , t he r efore , 1s a r ea l - symbol of the Fat he r ' s in t ent 

t o communic ate himse lf to men . And t hus , the human acts of 

Chr ist are not merely huma n : his ac ts wh i ch appea r to be 

onl y human have been r adic ally transign ified (or if you will , 

transfin alized or t ransubstantia t ed) -- they now s paak and 

render pr esent the Fat he r ' s gift of se lf. 

The re ar e several leve l s t o Chris t ' s life as a 

real - symbol . Fir s t , in giv i ng tl i s human life the me anin g 

of t he Fa t he r ' s gift of h lmself , Christ transforms huma n 

life in it s de epes t ontological roots . For since the mea ning 

of Christ ' s human l i f e i1 the Fa t her ' s gift of himself i n t he 

Son , then tha t i s preci sel y what huma n l ife 1.2: - Following 

t he met a physics of Welte , we c an say thdt the Fdther give s 

human life the rolation -conn ection of t he qift of hims elf 

in the Son whic h de t e r~ in o s t he being of th a t life~ the 

individual human l ife of Christ is Sons hi p t and all the ot her 

indiv idual human li~e s of men, when they are un it ed with 
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Chr ist ' s human life have the meaning and existence of Christ ' s 

Son ship . A second level is that Christ lives a Jt~wi$h human - / 
life . He brings to his Jewish li f e thH meaning of his s e lf-

giving Sonship. Thus, wha teve r he does as Jew, parti cularly 

in his parti cipation in t he more formalized Israelitic ex 

r e s sions of the me an ing of t heir fai t h (n ame l y, prayer and 

worship which celebrate Israel as the covenant people of 

J Qhweh) is transformed , trans ignified (or bett er , transymbolized) 

i nto the meaning of his Son stl i p offered to mankind . It woul d 

r e qu ire a massi ve s tudy to de velop in greate r detail the 

mann e r i n wh ich Christ transiqnified human life and the li fe 

and worship of I srael. Howe ver useful such a s tudy m:'. ght 

be , t he scope of t his paper requires that we r e st ric t our

' se lve s to t he meaning of the Eucha r i st (in its un ion with 

the Pa sc h) . Even wit h t his rest r iction , we c an only venture 

a few gen eral remar ks . 

The r ea l - symbolic l ife of Christ is summed ur in 

hi s Passover from death to re surrect ion , for he r e Christ ' s 

intent to give hims el f to men ma nifests itoe lf in a definit ive 

manner . Christ ' s intent to g ive himself is the Father ' s 

i nt ent . Bu t as man , Ch r i s t i s in a s i tuat ion of creJ turely 

de pende nc e upon the Fat her; t hus , in hi s huma n intent to 

give hi mself t o men Christ is unitin a his will to t he will 

of the Fathe r . Chr is t in J iving himGelf obeys tha Father , 

that i s , he gives himself to the Fa t her and ac kn owl edges the 

Father a s Fat her . Thus , Chris t ' s aba ndonment of himself 

to t he Father - - whi ch he does t hr ouqho ut his whol e life 
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is ontologically one wit h hi s i nt ent tc give himsel f to men . 

Thi s r eac hes i ts climax in Chr ist ' s dea t h , fo r t he abandonment 
I 

of oneself to God the Father i s given a stark and definite 

fo cus in death . 

In his death , the r efore , Chris t definit i ve ly gives 

h imself to men i n his dofi nitiv e gift of hinself t o his 

Fat her . Indeed , every action of Chri st ' s l ife be fore hi s 

death carried t his meanin g , but the se actions are s ummed';P 

and as it we re, fi nalized , in his Passove r . Thus . the ~a s s -

over of Chr i s t, his death and r esurrect ion , i s !..b.£ real

symbo lic action of the Father ' s self - giving to man in t he Son 

by the powe r of the Spirit . There is a circul arity he r e wh i ch 

we l at er se G ex tended to the Chur c h : name ly , the Fat her ' s 

fi downward" gift of himself i n Christ is acc ompli shed t hro ugh 

the "u pward" gift of Christ to his Fat her -- n amely , through 

Christ ' s sacri fic ial wor shi~ . 

To give himse lf to the Father is t ~ I US tho same as 

giving himse lf to men . I n g iving himself to the Father, 

Christ offers the perfect s acrifice on the behalf of all men . 

This t wo -direc t i onal r eal ity const itutes Christ ' s priestly 

mediation : in a c knowledqing his human dependence on the 

Fathsr he c arries the worship of me n (insofar as they are 

united to the worsh ip of Chr ist) to Father and as the r ea l -

symbol of the Father he brings divine life and redemption 

to men . 2 Be cause it is the Son of God who gives himself to 

the Fat her , his pries tly offering of sacrificial wo rship is 



71 

i nfal l i bly acce pted by the Father . That is Christ "is raised" 

by the Fat her . Thus , Christ's re s urrection cannot be se para t ed 
/ 

from his dea t h , for it is pr ec ise ly in giving himself i n 

death that he i s re ce ived by the Father . Unde rstood in t hi s 

way , his resurrection i s his gi f t of hi ms·elf to men . 3 Thi s 

is the re ason wh y Christ , in his r esurrect ion , is "estdblished 

in t he powe r of t he Spirit"; for 1n giving himself , Christ 

gives his Spirit. 

Ther efore , Chri s t ' s whole lif. as i t is defin i tively 

summed up in h i s Pas sove r , is the r ea l-symbo l of t he Father ' s 

g1ft of hims e lf to me n . However , a s we s aw ea rlier in our 

analysis of human symbolic commun i ca tion , t he i nt ell i gibil ity 

and meaning of an action is what makes it a real - s ymbo l of 

personal pr e senc e . Throughout the course of his life , Christ 

suppli e s t hi s intel l i gibility and meaning by telling us what 

he is doing . The se interpr e tative words , whi ch give "shape" 

to his life , ma y inc l ude bod i ly ac tion and mat er ia l t hings . 

e are thinking he r e , for e xample , of the "signs" of John ' s 

Gospel \\ hi c h ar e summed up in .!.illl gr ea t sign , Chris t ' s Pa s s 

over . In kee ping with this a ction p'~s word = r ea l - s ymbol 

ma nner o f communicating {which we saw in the l a st chapter 

to · be absolutely fundament a l to all human communica ti on) , 

Christ ac companie s his dea th and r e surrect ion wi th a word . 

This word is the La st Supper . In t he context of the meani ng 

and powe r of t he Jewis h Pa sch , 4 Jesus takes up the unleavened 

bread and cu p of benedi ction and f ulfills the promi se of t he 

me an ing of the Passover by giving a new mean ing t o the bread 
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ana cu p by the crea tive powe r of hi s divine word . The meaning 

he ~ iv es i s in the wo rds: "Thi s is my bod y, wh ic h is being 
j 

gi ven on your behalf"; "This cup i s the new covenant in my 

blood which is being shed on your ue nalf . " (Luke 22 :19- 20) . 

ith t he se word s , the eat ing of t his br ead and the drinking 

of th i s cu p no longer mea~ a partic i pa t ion in t he pa scha l 

sacrifice ce l ebra ting t he covenant o f Sinai and the exodus 

from Eg ypt . The r ea l body of Christ . pr esent t o the r ea l -

symbols of bread and wi ne , i s now the meaning of t he se actions . 

And it is the r ea l bod y . of Christ in his Passover , in hi s 

ift t o his Father and gift to us . for the word of t he Last 

Supper can only be understood in its union with Christ' s 

dea t h and r e sur rect i on . Otherwise , t he Last Supper be come s 

an utt erly cFy ptic meal and his deat h a naked physi c a l ac tion 

'J ithout "shape" or meaning . Un ited by t he humnn intent of 

Christ to give himself for the sake of men , his word of the 

Last Suppe r is £!l£. with h.is ac tion on Cd vary . This un ion 

of word and bodily act ion makes his Passover from deat h to 

r esurrect ion the real - symbol of t he Father ' s pers on al pr e sence 

to and co nsequent union with all me n in his Son through the 

-irit . And thus , when we , in the Eucharist i c cele bration , 

repe at the word Chris t spoke at the Last Supper by speaking 

the words of consecration and partaking of t he re a l - symbols 

of the bread and wine (whi ch have been given ~shapeu and 

meaning by the words of consecration) , we unite ourselves t o 

the oe ath and resurrection of Christ , for t his Passover is 

what t his eating and drinking now !gaily ~ and ~all~ 

.§ymbo!iz~ . I n union \>\i t h-\:\"continuing intent of the risen 



~hr i st t o give hi mself to t he Fa t her and to all men . the 

Church ' s uction of the Euc harist is the rea l-symbol wh ich 
/ 

ma kes pr ese nt the redemptiv e mys t e ry of Christ ' s Pa s90ver . 6 

As the ris en Lord , the bodil y Christ no l onger i s 

or c an be spatially pr esen t to us , but it is pr ecisely in 

th is state of aspa tia l ity tha t t he bod ily Christ is freed to 

be persona lly pr esent to all men. Christ can now pour out 

his Spirit from his body unfe t ter ed by the limitations of 

spac e and time . Thus , Chris t ' s power of se lf-communication 

i s f ull y real i zed in hi s ris en life : his r isen body i s a 

er fe ct real - s ymbol. 7 However , we still remain bound by 

s pace and time . Per sonal pre sence must s till De medi at ed 

t hr ough a r eal-symbol wh i ch is s patia l and tang i bl e . Thus . 

in order to fa cili ta t e his s elf-commun i cation . Chris t uni t e s 

nd i den t i fies himsel f ( b y the power of his Spiri t) with men 

and est abl ishes t his uni on wi t h a j uridic a l and soc i a l ex -

pr es sion , with t Sngibility and s pati a l ity , wh i c h enables 

tho se i n union with Christ i n it s social expre ss i on to act 

as his bod y, to act a s his r ea l - symbo l . Thi s social and 

t angi ble ex pr es sion i s the Church , whi ch a s t he r eal - symbol 
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of Chri s t cont i nue s t he r e al- symbol i c funct i on of of Christ ' i 

i nd ividual risen. bod y. 8 Th i s is not to s ay t hat the soc i al 

and j ur i d ic al t ang i bi lity i s prima.ry . Wha t i s Er ima!'y i s 

the invis i ble union of Christ wit h his body, the Churc h ; but 

th i s t angi bilit y i s ~~ar~ for us e art h- bound humans . 

J us t a s the s pa ti al pr esence of t he huma n bod y is no t primar y 

(for i n t he nex t 11fe the human bod y wi l l be a spa tia l and 
. ) : 



still var y much a real - symbo l) but an absolutely nece ssa ry 

dimens i on for earthly personal self-communication , so a lso is 
,/ 

spatial presence abso lutely ne ce ssary if the Church is to 

communic ate its innin pers ona l realit y, Christ . 

As the ecclessial bod y of Christ , the Church t here 

fore i s his r eal - symbol ; and as his rea l-symbol ~ the Church 

can speak "words " or pe rform s ymbolic actions \vhi ch. carry 

the i ntent of Chri s t to s ave men (for t his contihue s to be 

hi s i ntent in his risen Life 9 In spe ak ing the intent of 

Christ in union with him , the Chur ch renders Chr is t pre sent 

in his Passover ac tion , for it is pr ecisel y in his dea th and 

resurre ction that Christ give s hi mself to us . In s peak ing 

t his «word" af Chris t ' s Passover , the Churc h speaks t h~ 

Word -- all ot he r words of the Chu rch find their mea ning 1 n 

re l ation t o t his ~ord .l O And if wha t a being doe s is what it - --
is , then the Churc h II t his speak i ng , in r ea l-symbolic a ctions 

of word and sacrament , of the Pa ssover of Christ . Howe ver , 

t here are degrees i n the s peaking of t hi s Pa s sover mystery . 

That is , there are degrees of the Church' s actua li zation of 

what (or better , who) she r eally is . Just a s in married 

life where there a r e a variety of "wor ds" of varying intensit y 

in which one s peak s hi s se lf-iden tific ation wit h his par t ner 

t he most formal and intense word tha t of the mutual gift of 

one 's body i n s exual intercourse so a lso in the Chur ch: in 

the Eucharist the Church speaks her own rea lity mo st formally , 

for her e Christ is fully and bod i ly pr esent t o the br ead and 

win e . But to be fully pr e sent is to be pres ent i n his Pass-
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over ac t ion , and t hus Christ·s pr esence to t he bread nn 

wine is a pr e sence- f or - us . \nd to be pr escnt - f or -us ~s t o 
• 

be giv ing h ims~ lf to the Father , and thus , the lR ~ is a 

sacri f icia l pr es ence . 1l 
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The re is a circul arit y her e whic h is quite be~ ildering 

t times . To put it s omewha t more simp ly: Chr i s t ql ve s 

nimself to the Chu r c h by uni t ing the Chur ch to his action of 

giving himself to his Fa t her . The interper sonal pr e sence 

of Christ to his Chur c h is thus prior to and the end r e su lt 

of t he ERP . The EHP s imply cannot be properly understood 

apart from t his interpe r sonal pr e sence which is meant to be 

intensif i ed: Hei e we see the dange r of no s t ador ation , the 

Euc hari stic cel ebrat i on , for when t he ERP is separated fro m 

the offering and i ntensific at i on of persona l pr e sence , then 

both the sour ce and the end of this EkP tend to be lost 

s i ght of . 12 for t here is no pos sibl e way to unders t and 

how a s ymbol can be a rea l - s ymbo l of persona l presence i f the 

s ymbo l is isol ated f r om the symbo lic ac tion of the person 

giving ~imse l f . Chr ist ' s presonce is the presence of the 

iv er in the gift; lsola te t his "in the gift" fr om th 

and one is bound to fall into unde r stand i ng the " i nn of 

lI o i ver" ",,,,d 
~~I-\<:. " ~\\J lo'I~" 

" in the gift " i n a spatial wa y. He r e again we can call on 

choonenberg ' s distinct ion: Chr ist in his sel f - gift through 

the r eal-symbols of the bread and win e is pre.sent in spa f.£. . 

but no t iD. 2. §.£a ti2.1. wa y. 

I t goes without say ing that the f act that in the 
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ucharist ic action the bread and wine are taken up in Christ ' s 

act of bodily (a s a nan , there ' s no ot he r wa y Chr ist p an 
I 

communicat e except bodily) self- commun i cation , means that 

the br ead and wine ar e t r.a nsformeci in t heir de epest ontological 

roots . The y have been given a fi na lity , a s i gn i fi can ce , a 

symboli c meaning , whic h i s the central mys t ery of al l r ea lity : 

the mystery of Christ ' s gift of himself to his F~ ther and to 

us in his Pa ssover . ThHir anthropologica l meani ng a s nourish 

ment ha s been given a r adic ally new meaning a s t he rea l-

symbol of the bodily yi f t of Christ . The anthropolo3ical 

leve l is not annihilated , however , but it now serves a new 

purpose a s a r eal -symbol of Christ ' s red eeming and creative 

personal pr e sence . Of course , to be unde r s t ood a s suc h , me n 

~ust ea t and drink of t he consecrated bread and win e in fa it h : 

t hey must believe and trust in the IIword" or real-symbol 

whic h Chris t i s s pea kiny to them. l3 s Chris t s ays: "Trul y, 

truly I say to you , he who beli~! in me ha s e t ernal life . 
I am the bread of lif~" (John 6:47-48) . 

Thus , t he Euchari stic Rea l Pr esenc e comes about 

through a change i n the being of bread and wi ne whi ch can 

be properly c al led a "t r ansymbollz at i on . " Ba sed upon the 

conc eption of "rea l - s ymbol" whic h we have pr esented i n t his 

paper , we are conv i nced tha t this te r m is a s accurat e as 

toTRII and i ncompar ably r ic her . Unfortun atel y, the popul ar , 

"unrealistic" conception of s ymbol would probably lead to a s 

muc h dis tortion as t he term "TR" tend s to engender in the 

aver age Catholic' s understanding . Pr obably , the term ftran-



sign i f i cation" would be a ge od corrpromi se -- for it in c l ude s 

t he "s~n" ( s ymbol ) dimension ana t he "mea ning" (r eQ l i ty) 
/ 

dimension . Whatever the t erm us ed , however , the cru ci a l 

truth wh i ch must be accuntel y conveyed is that t he ..§Yrr!2£1§. 

of the consecr<:lted bread and wine e xpr es s t he ~lilY of 

Christ ' s gi ft of hi ms e l f to hi s FDt he r and to us . 
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Cf!t\PTCH VIII 

Summary and Conclusion 
/ 

In tnis papor , we ha ve ex amined the dimension s of 

syfubol and real i ty in the contemporar y Catholic discussion 

78 

on the ERP . We began with some bac kground to our s t udy by 

briefly tracing t he gr adual separation of symbol and r ea lity 

in pont-Patristic Euch ari s tic theol ogy a separ Dtion wh ich 

was given rel ative pe rmanence by the Council of Trent . Post 

Tridentine theology of the ERP, ther of ore , wa s marked by an 

excessively r~ ali s tic emphasis wh ich qav e t he Catholic under

standing of the Eh}; a strong gravita tiona l pull towards 

spati ality and th1n911n8s5 . This tendency culminated 1 

some r ather bizar r e e fforts a t a "Eucharistic i~yslcs. " 

We t hen examined some r ecent int~rpI'et'1t ions of the Triden tine 

stat ements on the EHP and TP. and discovered thdt we wer e 

free to seek out a new philo:iophic a l eXi.J l ana tion . In Chapter 

iV , with the he l p of B. f'elt e , we outlined a philosoohical 

)roa c h to t he real c hange of the bread and wi ne , which 

rescu es . us from an e xces s ively r ea listic empha sis , by star t ing 

fro·m the a.Qth;:cpol2.91£~ l !'~Q.~it .'l of bread and wi ne . In 

Chapter V, a s ummary of Rahner ' s gener a l t heo ry of symbo l 

wa s pr es en ted whic h e s tabl ished the ontological oepth of t he 

real-symbol . The next chapt e r took as its point o f departure 

a theologic al ant hropol og y whic h und er s t ands the body as the 

real - symbol of man and proc eeded to CODb i ne t he inslqht s of 

'~ielte , Rahner , Bchoonenber g , etc . into an ant hropology of 

human s ymbolic activity . I n this chapter , we. also attempted 
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to d f3ffionst r a te the manner in which materLl l rea lities , such 

a s bread and wi ne , be c ome r ea l - s ymbols of pR rsona l pr eGence 
I 

when t he y are taken up into human se l f - giving . In Chapter 

VII , we appl ieo the anthropo log y of t he r eal - symbol by ana logy 

to Christ ' s act of sel f - communication through his pre senc e 

to t he co nsecrated bread and wine in the Eucharistic cele -

bration . 

The ma in con clusion of this paper i s th~t the 

Euch ari stic Real ~Te5en c e comes about through a change of the 

bread and wine whic h can be ter med "transymboli zation" 

a term whic h we feel has an accuracy and r ichne s s un s urpassed 

by any o t her t erminology . Until, howe ver , the reali s tic 

dimension can be r ein stated into the usual understanding of 

s ym bol, the t er m "t ransignification" appear s to bss t combine 

the symbolic and r eal i s ti c d imen sion of the Eucharisti c Real 

Ji>re s enc e . But whatev er the t ermino logy employed , our f a it h 

in the Euc hari stic Real Pre&cnce demands th at we accept 

the s ~mb21s of the consecrated bread and wine as the perf ect 

embodiment of the r eal i!Y of Chri st ' s t)odily gift t o us . 



FOOTNOTES 

CHAPTER . I - A Brief Historical B.2:k 

1. 

2. 

3. 

4. 

5. 

6. 

7. 

8. 

This is true right from the very beginning. Cf. for example the I 
letters of Ignatius of Antioch: e.g. 1Q. the Smyreans 7 in The 
Apostolic Fathers trans. by J .B. Lightfoot (Nei'[ York: l':acmillan, 
1898) where Ignatius speaks of the Eucharist as "the flesh of ou;: 
saviour Jesus Christ." 

Cf. th~ Catechetical Orations of Cyril of Jerusalem 22:3 and On 
~ Hysteries of Ambrose. Ambrose, in referring to all the sacraments, 
writes that Christllfeeds his Church with these sacraments, by means of 
which the sustenance of the soul is.,strengthened" and then follows 
with a long section diSCUSSing the unity of the Church and Christ 
achieved through the Eucharist. English trans. in the Nicene and 
Post-Nicene Fathers, Vol.lO (Grand Rapids: vlm.B.Eerdman's Publishing 
Company,1955),pp.315-25. 

This phenomenon receives full treatment in two articles by H. ~rux

surillo: "Sacramental Symbolism and the Nysterion of the Early 
Church," Worship 39(1965) ,265-74; and ''History and Symbol: A 
Study of Form in Early Christian Literature," Theological Studies 
18(1957),357-86. Cf. also H. Rahner's Symbole der Kirche (Salzburg: 
Otto !'lueller Verlag,1964). 

Cf. Serm.272 in Patrologia Latir>..a.~81246-47 a.."1.d the discussion by 
Joseph Poners, Eucharistic Theology (Ne ... York: Her9.er and Herder,1967), 
galley ~ 4. Powers' excellent book will be published soon. 
Herder and Herder were kind enough to furnish us a set of galley 
proofs. T'nere are about 3 regular pages to every galley page. 

This characterized the older more apologetic approach to TR and 
even creeps into the otherwise excellent articles in the Dictionnaire 
~ Th~ologie Catholigue. Cf. for example, G.Barreill's article: 
"L'Eucharistie d~apres les Peres," Vol.15, 1, colI. 1121-1183. 

Po~ers, .2£..ci t. ,p. 5. 

Ibid. ,p. 7. Of. also A.J. ~'IacDonald, Berengar and ~ Reform of the 
Sacramental Doctrine (New York: Longman's, Gre,en, and Company ,1930) 
and ~1.H. Beekenkamp, De Avondmaalsleer J!§!!. Berengarius vaIl Tours 
(I'la.rtinus Nijhoff ,1941). 

Quoted by Pouers., .2£.. cit. , p. 7. The original latin version can be 
found in Patrologia Latina 150, 410. A later confession in Rome 
in 1079 is considerably less bizarre in its realism. Cf. Patrologia 
latina 150,411, and Beekeru~amp's discussion on pp.30-31. 
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FOOTNOTES - CHAF'l'ER I(con't) 

9. 

10. 

11. 

12. 

13. 

14. 

15. 

16. 

S. Bonano, The Conceot of Substance and the Development of Eucharistic 1h~~ ~ ~ , 

(Washington: Catholic University Press ,1960) • Hans Jorissen, lli& ""'~~~C:~ ... ry l' 
Entfal tung der Transsubstantionlehre bis ~ Beginn der Hochscholesti..1<: 
(HUnster:Aschendorff,1965). • 

It should be noted, however, t~~t Aristotle's entrance did not result 
in his immediate dominance. At first only his logic seems to be 
of importance. It is only later in the ciddle of the 13th century 
that Aristotelian metaphysics really begins to assert itself. 
Cf. Jorissen,~.cit., pp.113-15. 

According to Jorissen, there were at this time three competing 
positions offering philosophical explanations, none of which enjoyed 
any dominance: "Konsubstantiation, Annihilation/Substitution, and 
rIesenverilandlung" (p.25). The latter position eventually triumphed 
and came to be what we would call "transubstantiation" but "in der 
Auseinandersetzung mit den drei Vergegemfortigungstheorien begegnet 
in unseren Texten als Be .. ·;ersgrund fUr die Transsubstantiation und 
gegen die Konsubstantiation insbesondere nirwend'rTo ein Hinweis auf 
die lehramtlic.lJ.e Sanktionierung der Trar.ssubstantiaslehre durch des ' 
4. Laterankonzil"(p.62). In otherwords, theologians did not refer to 
Lateran IV for support. of TR. 

Cf. Jorissen, ~.£ii.,pp.74-95. 

Cf. Summa Theologiae 3a, Questions 73-78. 

Once again we do not mean to imply here that .there was a consensus 
regarding all the details of this conception. There ~,ho"ever, 
a basic terminological agreement and a general acceptance of the 
SUbstance-accidents categories. Cf. Jorissen, pp.74-95 and the review 
of Jorissen's book by James HcCue in Theological Studies 28(1967), 
150-53. 

Cf. Josef Jungma.nn, ~ ~ of the Rom311 Hi te (Uew York:Benziger, 
1951) and Archdale A. King, Eucharistic Reservation in the Hestern 
church (New York: Sheed and vlard,1964). · - --

As demonstrated by Henri de Lubac in Corpus Hvstictim '.: L'Eucharistie 
et 1 'Eglise !ill. moyen age (Paris: 1949) where he notes hO~1 the term 
"mystical body" shifted from the Eucha,rist species to the Church. 

f 

i 
t 
t 

17. Throughout this paper we are going to use the terms "sacramen,t" 
and "symbol" when applying them to Christian sacraments ,.;ith some 
degree of fluidity and interchangeability. ~ doing so, however, 

. we do not mean to reduce Christi an sacraments (i.e. those symbolic 
actions of the Church called sacraments) to the same level of efficacy 
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of just any symbolic- or sign-act. Those symbolic actiolill called 
Christian sacraments possess an efficacy and intensity which puts 
them beyond any human symboli"c activity. In this paper, however,'/ 
we prefer to stress the analogical continuity of human symbolic 
activity and Christian symbolic activity by USing the term 
"symbol." \-[e are confident .that the context of its use will 
quarantee that it carries the "realistic" and efficacious 
connotations which we traditionally associate with the term 
"sacrament." 

18. We readily aQmit that the conception of TR that we have presented 
here is relatively crude . But that is just the point; this kind 
of understanding is so eas::y to fall into when one is forced 
to fit the ERP into TR. Thus, we really cannot document this 
crude conception except to say that it is precisely the concep
tion that this writer had come to after a grade-school, high
school, and college education in Catholic schools! We recall with 
particular vividness that on every Friday of every week of every 
year of grade school we had to go to Benediction after school: 
our guess is that t her e was not one of us who did not see Christ 
as somehow being in the host in a spatialized sense. 

19. ~ Church Teaches (TCT),719 (St. Louis:B.Herder Book Co.,1955). 

20. TCT,728. 

21. TCT,728. 

22. We nave found no .- evidence to support the claim made by s ome 
Catholics(particularly in overly irenic reference to Trent) 
that there is any basic difference beh-leen "species" (or 
"-appearances") and "accidents" in the Scholastic understanding. 
Cf. A Dictiorw:n: of ~cholastic Philosouhy by Bernard iiuellner 
(~tilwaQ~ee: Bruce . Publishing Company,1966),p.3,p.288 . Certainly 
the detailed discussion by Jorissen does not support this .content
ion at all --even during the more fluid early Scholastic period: 
"Sie '-Terden zusammengefass t unter den Begriffen : fo rma acci
dentalis, accidental es pr oprietates, fo rma ~ ext erior, s pecies. 
Das gilt nicht nur fUr :petrus Cantor, sondern fUr diese Peri ode der 
Frtllischolastik." (p .95) i{e have never seen any evidence t hat this 
identification changed before Trent. Iiiore on t his in CHAPTER III. 

23. The Council only expr es ses a wish (optaret) that this be so. TCT,753. 

24. TCT,723 and 733. 

25. Cf. Powers, .Ql?.cit. ,p.12. 

82 

t 



FOOTNOTES 

CHAP.rE~ II - One Last Burst of Thingliness 
I 

1. Once again we are s peaking out of our own experience before beg:innlng 
research on this paper - an experience which we are sure we share 
wi th 99 44/l0G5~ of adult Catholics. 

2. Cf. the letters of Newman and Hanning quoted in part by William 0' 
Connor in his article,"Transubstantiation and Hodern PhySics," 
American Ecclesiastical Revie';l 91(1934) ,pp.235-50 , (cf .248). 

3. Ibid.,pp.246-47. 

4. Cyril V~llert, ~IThe ~charist:Co,Il:trov~rsy ' on Transubstantiation," 
Theological Studies 22(1961),391-423. 

5. E. Gutwenger, "Substanz und Akzidens in der Eucharistie," Zeitschrift 
fUr Katholische Theologie, 83(1961),257-306. 

6. Vollert, Q.E..cit. ,p.4l5. 

7. That is, without understanding the substantiality of bread as not 
only arising out of its physical unity in ~ , but out of its 
unity as it is constituted by man and the consequent relation of 
nourishment that it has to man. The former cannot be understood 
without the latter; that is, , bread is an"artificial"substance. 
The implications of this fact will be dra.m out in CF .. .A.pr:r;R IV. 
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FOOTNOTES 

CHAPl'ER III - Hhat does Trent Say? 

1. Gutwenger ,QQ. ci t. 
./ 

2. This is a tricky point. The Council of Constance was condemning 
Wycliff in his o;m terms - should tr..is be taken to mean that 
Constance therefore meant to affirm positively the substance-accidents 
scheme? Difficult as this is to judge, it is obvious that Constance 
had a basic confidence in this scheme and that Trent reflected 
this same confidence. But neither Constance nor Trent could have 
conceived the teaching in any other way but in this scheme. 
We do not think that Gu~wengerhas to calIon Trent's reference to 
ConStance to prove this point(as his frequent quotes from the proceed
ings of both Councils attest . to). Cf. our later discussion of 
Schillibeeckx's position. 

3. .Ibid. ,p.276:. ' : tiEs steht ohne Zweifel fest dass da.s Trienter 
Konzil die diesbezUglichen Bestimmungen von Konstanz voll und ganz 
aner~~te •••• Im Ubrigen erkenntdas Konzil von Trient die Eere~~ti
gung der scholastischen Auffassung von Substanz und Akzidens in Verbin
dung init der Eucharistielehre an." The only reason that the term 
"species 11 was used Has because it ''las olda~rv and felt to be more 
traditional, but the Fathers of Trent are ~ 'explicit in their acceptance 
of "accidents." See Gut'flenger's full discussion ;."ith relevant 
quotes on p.275. 

4. On page 258 in n.4, Gutrrenger quotes from the Acta genuina §_. 
oecumenici ConcilE Tridentini I (Theiner ed.) ,p.526: "Eituntinus 
respondi t, sYIlodwll velle tantum darn..."1ere haereticos, qui asserunt, 
ut in canoe, non autem scholasticas opiniones definire ••• " 

5. Ibid., p.276: "Nicht aber kann es bedeuten, dass die Eucharistie 
Micht durch die Kategorien der Su1stanz und des Akzidens erklart 
werden darf." 

6. Ibid. ,p.276:"Die aristotelisch ausgerichtete Scholastik wird 
immer mit Recht auf ihre Substanz- und Akzidenslehre zurUck
greifen, um die spekl..tlative Bearbeitung der Transubstantiation zu 
meistern." 

7. In fairness to GubTenger, we note he changed his internretative 
position in a recent article: I1Das Geheimnis der Gegenwart Cnristi 
in der Eucharistie," Zeitschrift f Ur Kat holische Theologie 88 
(1966),185-97. We have concentrated on this earlier article, hOH
ever, because it is so repr esentative of a typical Catholic 
approach to Trent which prevailed for centuries. 

8. Karl Ralmer, "Die Gegenwart Christi im Sakrament des Herrenmahles," 
in fu Eucharis tie im Yers 'tfuldnis der Konfess i onen ( Recklinghausen, 
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1961) ,pp.330-54. An English translation can be found in Theological 
Investigations IV (Baltimbre:~elicon Press,1966),287-306. / 

9. Ibid. ,p.345: "Die !.ehre von der Transubstantiation sagt mir inhaltlich 
nicht mehr, als mir die I'lorte Christi sagen, wenn ich sie ernst 
nel;lme." 

10. Ibid. ,p.346: "Tatsi:ichlich geht die weitere theologische Deutung "der 
dogmatischen Transsubstantiationlehre durch die Theologen _ und die 
Schul en ~oer den sicher definierten Inhalt des Dogmas hinaus und 
versucht aus der logischen ErkUirung der vlorte Christi eine ontis che 
zu machen." 

11. Ibid.,p.350: "Die Schulstreitigkeiten z~~schen den einzelnen Kathol
ischen Versuchen einer genauer en Aussage und (ontischen) Erklarung 
des Dogmas b1eiben zllIilichst einmal offen und dunkel." 

12. Ibid. , p. 350: "Diese Schuls trei tigkei ten mUss ten freilich (und darin 
felht es wei t gehend) vom Schulstaub gerei ngt werden." ' 

13. E. Schillebeeclcc, "Christus' tegenwoordigheid in de Eucharistie," 
Tijdschrift voor Theologie 5(1965) ,136-172. Cf. pp.156-57: "rrJall kan 
geen enkel mens vragen, dat hij, staande in een bepaald denkkader 
binnen de algeme evolutie van het menselijke denken, zich juist van 
zijn eigen denken(vlees en bloed voor h~mzelf!) zou distancieren 
en voorui tlopen op de g0schiedenis , op ongeveer vijf eeuen in di t 
geval! De aris totelische leer van substantie en accident en "as, 
het met onderlinge vers'chillen, het eigentijdse denken van 1!l 
concilievaders." 

14. ~.,p.157. 

15. For this reason, to say that Trent ~ intended to 9anonize a 
specific philosophical system is simply irrelevant, because they 
never intended not to canonize one either: the problem as Ife formu
late it simply would have never occurred to them . Cf. also in this 
connection, GutHenger,QQ.cit.(and notes 3 and 4 above) and POI,ers' 
discussion in QQ.cit. ,p.ll. 

16. Schillebeeck.x,QR.cit.,p.160. 

17. Ibid.,pp.161-66. 

18. Cf. for exampl e , E. Gutwenger, "vas ,c;.eheimni,s .der Gegenwru::t _C.hris,t,i 'in 
,der Eucharisti .e ,"Zeits chrift f Ur KB.t holiscne Theolo!';ie (Z:ICTTI) 88(1966) , 
185-197; Charles Davis ,"The Theology of Transubs t antiation," Sonhia 
3(1964),12-24; Edouard Pousset,"L' Eucharis t i e: Fresence r eelle et 
Transsubs t antiation ," Recherches de Science Re ligieuse ,54(1966), 
177-221. 
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FOOTNOTES - CHAPTER III (con' t) 

19. 

20. 

Frequently in this paper we will simply say "bread"; but it can be 
taken to mean both the bread and wine. 

/ 
Schillebeel::kx, £R.cit. ,p.170: "Om deze reden omvat de transsubs tan
tiatie t wee dimensies: welis'\I'aar zi,insverandering van het brood en de 
wijn (waarin immers door de H. Geest de gave van Chris tus' verheerlijkt, 
1evendmakend lichaam reeel wordt voltrokken), echter binnen de aardse 
~ (door de zijnsverandering) sacr amentele ~stalte van brood en vdjn ••• 
Twee dimensies van een en dezelfde, ongedeelde r ealiteit. Dat is de 
kern van het dogma." 

86 



FOOTNOTES 

CHAPTER IV - Bread and Wine .§:§.. Anthropological Reali ties 

1. 
I 

St Thomas does not seem to have extricated himself from this diffi-
culty. In Art. 6 of Question 75 in 2! 3a, the objector states that 
the form of bread must be accident because bread is an artificial 
reality. Thomas's reply is somewhat cryptic and not very satisfactory: 
"Ad primum ergo dicendum quod nihil prohibet arte fieri aliquid 
cujus forma non est accidens, sed forma substantialis: sicut arte 
possunt produci ranae et serpentes [cf.Exodus 7J. Talem enim formam 
non producit ars virtute propria, sed virtute naturalium p~~cipiorum. 
Et hoc modo producit formam substantialem panis, virtute ignis 
dicoquentis materiam ex farina et aquae confectum." 

~ referring to Aaron's power to make serpents .nth his rod, Thou~ 
does not solve the problem at all:given the fact that Aaron's 
miracles are historical(which is so~ewhat doubtful), one still 
would not call these serpents "artifacts'! ' in the usual sense of the 
word. furfuermore, frogs and serpents have a substantial unity which 
can be accounted for by simply regarding these animals in ~ without 
continual reference to man. Of course, Thomas is correct in saying 
that bread-making is an exploi ta tion of ' the po.rers of nature, but 
this does not ma.1(e bread an individual substance in itself -

n -

in itself it still remains an accidental combination ,of individual 
physical substances. 'dhatever unity it possesses can only be 
grasped by a reference to the relation and meaning this accidental 
combination has for man. Thomas, in his failure to exploit this 
dimension of the substantiality of bread ( the overall structure of 
his metaphysics of finality would have certainly allowed rum to 
do so); gave the explanation of TR an ontological starting-point 
which has plagued Catholic theologizing on the TR right down to the 
present - at least it seems to be the case as we vie,., the !latter. 

Hahner, in reference to this difficulty, writes: "FUr sie [the Scholas
#csJ war das Brot(ob'iohl vom Henschen hergestellt)ohne reflexe 
Unterscheidung auch ein Naturkorper, ,iie diese sonst vorkommen und 
und als eine ,einzige Substanz interpretiert wurden." Cf. "tiber die 
Dauer der Gegenwart Chris ti nach dem Kommunionempfang,"Schriften 
.E!!: Theo10gie,IV (Einsiedelm:Verlagsanstalt Benziger and Co. AG,196l), 
p.390. 

2. E. Schillebeeckx, "Transubstantiation, Transfinalization, Transfig>
uration," i{orship 40(1966) ,p.327. 

3. Ibid. ,p.329. 

4. Cf. A. Vanneste, "Bedenkingen tegen de scholastieke transsubstantiatie
leer,."Collationes Ga.'Yldavenes et Brageneses 2(1956) ,322-335. 
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FOOTNOTES - CHAPrER IV(con't) 

5. 

6. 

7. 

8. 

9. 

10. 

11. 

12. 

13. 

14. 

F.J.Leenhardt,"Tbis is my Body," in Vol. I of Ecumenical Studies in 
Worship: entitled Essays .Q.!l the Lord's Supper (London: Lutterwort}f 
Press, 1958),24-85. 

Ibid. ,p.36 

- Ibid. ,p.49 

We borrow this term from Karl Hahner: "Heute sieht man, dass Brot 
eine typische anthropologische Grosse ist" (cf • .QJ2..cit.[n.l above], 
p.390). 

One cannot help but suspect that Catholic theologians had been 
just waiting around for an excuse to bust out of the Scholastic 
approach - a wB¥ out that they must have been able to forsee -
but they needed a catalyst "from the outside" to spur them on to 
some rather bold,public speculating. Leenhardt( and also ~1a.x Thurian) 
gave them the opportunity. Both Vanneste and Schillebeeckx refer 
frequently to Leenhardt. 

Schillebeeckx in Worship, op.cit.,p.329 

The relevant literature is La Vie Sacramentaire de l'Eglise (Paris, 
1959); L' Eucharistie (Tournai: Desclee ,1964)j"Presence r eelle et 
transubstantia tion," Irenikon 32(1959),139-164 . In the final section 
of the Ireni konQ; ,!.:h<e writes that "la finalit~ du pain et du vin 
[is orient ed] vers l'animal raisonnable et libre"(p.163) but 
does not use the term "transfinaliza tion" in this connection. 

B. Welte, "Zum Referat von L. Scheffcyzk ," A.lduelle Fragen Zur 
Eucharistie, ed. Hichael Scbmaus(HUnchen,1960) ,190-95. 

Ibid. ,p.l90: "So ist Speise Speise vom Bezugzusammenhang mit 
YLahl her." 

Ibid.,p.19l:"vlenn man die Sache ganz prinzipiell betrachtet, dann 
gehoren, g1aube ich, der Bezugzusammenhang und dami t die Seins
bestimmungen, die aus ibm entsprinb~n, zum anfanglichen und eigent
lichen Sein der Sache selbs t." It is interesting to note t hat 
Helte goes on to say that "Das Seinde ist i mmer und von Anfang ein 
Ding fUr .•. " He cites St. Thoma.s who said t hat the "res nata est 
animae conjungi et in animaesse"(ST I,78 ,1) ' and goeS on to say 
that "die Sache in ihrem Sein, wie sie es aus ihrem Ursprung mit 
bringt, kommt erst und nur in der B€zi ehung-- Z.B. des Erkennens 
zu sich s el bst. Di eses Zu-sich- kommen im menschlichen Verstehen 
(in der anima) kommt nicht zum '.!m-s ich' der Sache hinzu, sondern es 
ist ger<3.de i hr ' An- sich'... Die Beziehung, oder, " enn man ,-rill, die 
Intentionalit1it ist das Sein des Seietien s elbst." 



89 

FOOTNOTES ~ CHAPTER IV(con't) 

15. 

16. 

17. 

18. 

19. 

Ibid.,p.192: "Ob z.B. eine Zeitung als Zeitung oder als Brennmaj;erial 
verwendet und also verst,i'deh wird: diese beiden Bezugsweisen un'&. 
die ihnen entspringenden Seinsbestimmungen sind gleich,'lertig 
hinsichtlich dass , was dies Seiende eigentlich ist." 

Ibid. ,p.193:"Nennt man dies Substanz, dann konnte man her von einer 
Art geschichtliche Transsubstantiation spr echen." Frankly, I'lelte's 
example here strikes us as not being too felicitous, for certainly 
the tourist appeal of a Greek temple is still'fli ts reference back to 
its ancient r el ation-connection. A Greek t emple which has been 
turned into a theater would be a better example. 

Implicitly understood here is the necessityof a formal situation 
(parade, courthouse, memorial day of some sort) where the national 
colors would be recognized as such. All instituted relation

·cOnnections would require t his formalized element, we would suppose, 
in order to be operative -- we cannot think of any that would not. 

Ibid.,p.194: "Das Sein dieses Seienden hat sich verandert, nicht 
weil physikalisch etwas geandert wurde, sondern weil dies Seiende 
durch II1issgeblicke Stiftung auf neue ~leise in einem verbindlichen 
Bezugzusammenhang Ubergeflihrt wurde." 

Pousset ,Q2,. cit. ,p.200:"Le principe actif n'est pas entit~ 
physico-chemique, ni une idee generale de nourriture; c'est 
l'unite m~me d'une telle idee et a'une tel Ie entite physico
cheruique. " 

20. B.Welte,.2.:Q,.B,i. ,p.194: "Der gottlich gestiftet Bezugzusammenhang 
ist als gl:ittliche schlechthin verbindlich und seir$bestimmend fUr 
die Glaubenden." 

21. GutvleIlgo-er, in Zh.'Trl 88(1966) ,Q2,.cit.,p.197: "Das konsekrierte Brot 
ist die sakramentale Erscheinungsform Christi, rTeshalb es. durchaus 
angebracht ist, Symbol und \'lirklichkei t, sakramentale Erscheinungsforo 
und Christus als Einheit zu sehen, und das konsekriete Brot als 
Christus anzusprechen." 



FOOTI~OTES 

CHAPTER V -- Towards ~ General Theological Notion of Symbol 

1. Karl Hahner,"Zur Theologie des Symbols,"Cor Jesu I, ed. A. Bea, / 
H. Hahner, H.Rondet, F.Schuendiman (Rome ,1959),463-505. This essay 
was written in order to provide a rationale for the Devotion ·to the 
Sacred Heart (Cor Jesu was compiled in response to ?ius XII's 
encyclical:Haurietis Aguas). It is divided into three sections: 
(l)Touards an Ontology of Symbolic Reality in general; (2)Towards 
a Theology of Symbolic Reality; (3)The Body as the Symbol of Han. 

Just recently, an English translation of this essay appeared in 
Theological Inves tigations IV (Baltimore:Helicon Press,1966),pp. 
22l-252. The traP~lation is by Kevin Smyth and it is only fair(but 
he certainly had a thankless job - to render Hahner into good and 
clear English is all but impossible). At times, we have made use 
of some of Smyth's more felicitous expressions. 

2. 1.!?:h9:.. ,p.467: "Der erste Satz, den wir als Grundprinzip einer 
Ontolgie des S~~bols aufstellen, lautet: .das Seiende ist von sich 
selbst her notwendig symbolisch, weil es sich nob:endig 'ausdrUckt', 
um sein eigenes \oresen zu finden." 

3. .lQ:ill. ,p.468: "Ein Seiendes (d.h. jedes) in dieser Plurali tat 
wesentlich Ausdruck eines anderen in dieser pluralen Einheit ist 
oder sein ~~." 

4. Ibid. ,p.469: "Hir wissen vielmehr aus dem Geheimnis der Trini tat •.• 
dass is in der hochsten Einfachheit Gottes doch eine wa.hre und reale 
(wenn auch'nur' relative) Unterschiedenheit . der 'Personen' gibt 
und somi t, wenigs tens in diesem Sinn, eine Plurali tat. " 

5. Hahner is wldoubtedly referring here to the "Trinitarian structure" 
that creation should have through exemplary causality (particularly 
in view of the fact that creation is"in Christl.'). In a footnote, 
Hahner mentions the • .;ark of C.Kaliba, Die Helt als Gleichnis des 
dreieinigen Gottes:EnbTUrf ~ einer t~t~cheri Ontologie (Salz
burg,1952). Kaliba's work , Rahner feels, arouses misgivings ,but at 
least he has been willing to tackle a theme which is unduly 
neglected in present-day theology and philosophy. ~ie could sa.y the 
same thing about the provocative book by Dorothy Sayers, The Hind of 

. the I>Iaker (London: rIethuen and Co. LtD. ,1941). 

6. Ibid.,p.470: "Diese pluralen Bomente aber, in der Einheit eines 
Seienden die lfegen der Einheit des Seienden eine innere Ube r einkunft 
unter sich haben mUss en(so sehr diese Pluralita t der Nomente des 
Seienden gerade durch die Verschiedenheit dieser j'lo!:1ente unter 3ich 
konstituiert sein muss), konnen aber diese UberellL~upJ:t nicht haben 
als gewissermassen einfach nebeneina.'1derliegende Bomente, die 
gleichursprunglich da sind." 
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FOOTNOTES - GHAPl'ER V(con't) 

7. Ibid.,p.470: "Das EiIle sich entfaltet, das :;'lurale also aus einem 
ursprUnglichst ·'Einen' in eiiiem En·tsprungs- und AbfolgeverhtUtnisJher
kommt, die ursprUnglichste Ei:rlheit, die auch die 'das Plurale einende 
Einbeit bildet, sich selbst behaltend in ei:rle ,Vielheit sich entlasst 
und 'ent-schliesst', um dadurch gerade sich selbst zu finden." 

8. llli. ,p.470: "Es gibt also eine Unterschiedenheit, die.an sich eine 
'perfectio pura' ist, und ide schon im ersten pJillatz ei:rles theologischen 
Seinsverstandnisses mi tgedacht werden muss." 

9 • .. Ibid.,p.470: "Jedes Seiende bildet (naturlich je i:rl seiner Weise, 
also vollkommener oder unvollkommener, dem Grad sei:rler Seinsroach
tigkeit entsprechend) 'zu' seiner eigenen Vollendung das von ibm 
Unterschicdene und doch mit ibm Eine (no bei die Ei:rlheit und Verschied
enheit korrelate, im selben Hasse wachsende, nicht sich gegenseitig 
bis zur widersprUchlichen Ausschliesslichkeit herabmindernde Grossen 

- sind)." 

10. .!.1ll4. ,p.472. 

11. Ibid. ,p.472: Here Hahner uses the term "Beisichsein" or literally 
"being-wi th-i tself ." It is very difficult term to render i:rlto English. 
Roughly, it means self-possession, self-a'fareness , self-reflective, 
etc. It is aterm common to the neo-scholasticism of Goreth, Lotz, 

,and Hahner. A general pri:rlciple of their philosophy is that inasmuch 
as, to the extent that, an existent has being, to that extent -allil 
to that e~ent,and to that extent alone (leaving the essence out 
of consideration) it is self-reflective, it is "bei-sich", because 
bei:rlg in its pure state is of its very nature spirit and self
awareness. Since the essence is left out of consideration, Hahner is 
is n2i §~g that every existent is a spirit. Kenneth Baker, in 
his A SynoEsis of ~ Transcendental Philosophy of Emerich Goreth . 
and Karl Rahner~Spokane:Gonzaga University ,1965),p. 70,n.l, ~-TI'ites 
that this "approach to being ••• is at work either explicitly or 
implicitly in everything he has written [referring to Rahner] 
in the fields of philosophy and theology." Baker's work, even though 
almost too terse and compact, is a good introduction to the concepts 
of "Beisichsein," "Selbtsvollzug, II and other related notions wh:t:ch 
are indispensable to a deeper understanding of this essay on symbol. 
Gf. also,of course, Karl RaImer, Ror er des i'Tortes (i·iUnchen:K"cisel
Pustet,1963) and Geist i:rl \1elt:Zur Het~PhYSi) der endlichen Erkennt
E,is bei Thomas .YQll Aquin (lolUnchen:Ifdsel,1957 ; Emerich Goreth, 
Hetaphysik: Eine Hethodisch-Systematische Grundlegung (Innsbruck: ' 
Tyrolia,1961). 

12. Ibid. ,p;472: This Thomistic principle dominates Geist in \Jelt. 
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FOOTNOTES - CHAPTER V (con' t) 

13. l.Q;jJh. ,p.472:"Da der Vollzug in Pluralita:t hinein und das Beisichselber
sein nicht einfach disparat in einem Seienden nebeneinander liegeqde 
Grossen sein konnen, wenn anders das (wiss ende un liebende) Eeisichsein 
nicht irgendeine. sondern die Inha1 tlichkei t des sen ist, was wir 
mit Sein (und somit mit dess en Se1bstvollzug) bezeichnen." 

14. l.Q;jJh. ,p.474: " Es ist erkennbar und erkannt, insofern es selbst 
ontisch(an sich), weil ont01ogisch (fUr sich), ist symbolisch." 

15. Ibid.,p.477: "Diese Quantitat (heute wUrden wir das Gemeinte ab
gesetzte konkre te Raurnzeitlichkeit oder raurnzeitliche Gestalt 
nennen) mit ihren bestimmten qualitativen (aber auf dieser Raum
zeitlichkeit basierenden) weiteren Bestimmungen ist nun aber nach 
Thomas eindeutig aufzufas sen als die 'species', die Gestalthaftig"': 
keit,der Anblick, den der substantielle Grund sich enlirkt, urn sich 
selbst zu vollziehen, sich so 'auszudrUcken' und al'l.zuzeigen." 

16. Ibid. ,p.477:"Die Bildung des Symbols als eines Selbstvollzugs 
des Symbolisierten selbst, die innere Zugehorigkeit des SJillbols 
zurn AusgedrUckten selbst, die Selbstverwirklichung durch die 
Bildung dieses .·resensentspr- ingenden Ausdrucks." 

17. Ibid.,p.478: "Das eigentliche Symbol (Realsymbol) ist der zur 
Wesenskonsti tution gehorende Selbstvollzug eines Seienden im anderen." 

18. Ibid.,p.499:"Ist aber streng genomrnen der r'Iensch in einer eindeutig 
thomistischen Auffassug nicht aus einer Seele und einem Leib 
zusammengsetzt, sondern aus einer Seele und der materia prima, 
die aufzufassen ist als das von sich her ganzlich potentielle 
Substrat des substantiellen Selbstvollzugs der 'anima' ••• die 
ihre Wirklichkei t der passi ven H(5:'glichkei t der materia prima. 
(sich selbst so mit t eilend gibt), so dass, was in dieser Potential
it~t an Akt (und i'[irklichkeit) ist, eben die Seele ist ••• dass das, 
was \~ir Leib nennen, nichts anderes ist als die Aktualitat der Seele 
selbst im 'Anderen' der materia prima, die selbstgewirkte Andersheit 
der Seele sel bs t, also ihr Ausdruck und ihr Symbol." 

19. Ibid. ,pp.478-79. 

20. Ibid. ,p.480. 

21. ~.,p.480: "Das aber heisst:der Logos ist das 'Symbol'des Vaters, 
und Z\>Tar in eben dem Simm, den .tir dem '.'lort gegeben haben : das innere 
and doch yom Symbolisierten verschiedene , von dies em selbst gesetzte 
Symbol, in dem der Symbolisierte sich selbst ausdrUckt und sich so 
selbst hat." 

22. ~,p.48l. Cf. in this connection hlO articles of Bahner in 
Theological -:fuves ti2"ations IV: "Reill.'lrks on the Dogmatic Treatise 
'De Trini t ate I, "77-104 ; "Questions of Controversia l Theology' 
on Justification , "189-220 (specifically the section:' Crea tion in Christ'.) 
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FOOTNOTES - CHAPTER V (can't) 

23. 

24. 

29. 

{ 
25. 

27. 

Ibid. ,p.481. / 

I..Qid.. ,p.48l: "Der menschgewordene Logos ist das absolute Symbol 
Gottes in der 'vie 1 t, das unUberbietbar mit dem Symbolisierten 
erfUll t ist, also nicht nur die Amlesenhei t und Offenbarung dessen 
in der ;ilelt, was Gott in sich selbst ist, rondern auch das 
ausdrUckende Da-sein dessen, was (oder besser:wer) Gott in freier 
Gnade der 'lIe 1 t gegenUber sein woll te, und zwar so, dass diese 
Hal tung Gottes, weil so ausgedrUckt, nich t mehr zurUckgenommen 
werden konnte, sondern die endgUltige und unUberbietbar ist und 
bleibt." 

llli. ,p.482: "Dann eignet dieser Nenschheit dem Ulgos gegenUber zwar .. 
die Funktion eines Signals, einer Livree, aber nicht in voller 
~ahrheit die Funktion jenes Symbols, dessen Sinn wir bisher 
entwickelt baben. Der UlgoS vlUrde sich verlautbaren, vernehmen 
lassen durch eine an sich ihm fremde, von aussen zufallig angeno!ll
mene, in ihrer inneren r/esenheit nichts mit ihm zu tun habende 
Wirklicbkeit." 

In this section, RaMer repeats almost verbatim ~lhat he had written 
in another article: "Zur Theologie der Henschwerdung," Catholica 
12(1958),1-16. 

Ibid,p.490: "Aus dem Gesagten ergibt sich, dass der UlgoS als Sohn 
des Vaters iL seiner Henschhei t als s02lcher in aller Vlahrhei t 
das offenbarende, weil das Geoffenbarte selbst gegenwartig setzend.e 
Symbol ist, in dem der Vater sich in diesem Sohn selbst der Welt 
sagt." 

28. Ibid. ,p.491: "\'ienn wir sagen, dass die Kirche das Gegenwartig
bleiben des menschgewordenen ylortes in Raum und Zeit ist, dann 
sagen wir demit auch sofort, dass sie diese Symbolfunction des 
L:lgos in der 'Ilelt fortsetzt ,II 

29. ~. ,p.49l: "Dort, i,O eine rlirklichkeit, die im Symbol h.-undgetan 
werden solI, selbst eine total menschliche also auch eine gesell
schaftliche und existentielle (freiheitliche) Seite hat." 

30. Ibid.,p.492, n.17. 

31. Ibid. ,p.492: "Die Kirche ist ... nicht nur eine gesellschaftliche 
und rechtliche verfasste Grosse, sondern zu ihrem 'ilesen gehort 
die Heilsgnade , der Heilige Geis t selbst. Demit ist aber gegeben, 
dass dies es Symbol der Goode Gottes .lirklich enthlil t, WaS es an
zeigt, dass es das Ursakrament dar Gnade Gottes i s t, das picht 
nur bezeichnet, sondern auch besitzt, was durch Christus endgUltig 
in die ;'Ielt gebracht worden ist." 



FOOTNOTES - CHAPTER V (con It) 

32. 

33. 

34. 

35. 

Cf. also Rahner, The Church and the Sacraments (Neil York: Herder ~d 
Herder,1963),pp.34-40. For & good summary and criticism of Rahnir's 
position, see ;;/. Van Roo, "Karl Hahner's Kirche und Sakramente," 
Gregorianum (1963) ,465-500 . -

Rahner, .QJ2,.cit.,p.494 : "Die Gnade Gottes setzt sich in den 
Sakramenten w~rksam gegenwartig, indem sie ihren Ausdruck, ihre 
raumzeitlich geschichtliche Greifbarkeit, eben ihr Symbol schafft." 

lli,Q..,p.496: "Der Begriff des Symbols (in der schon definierten 
Bedeu~~g:l.und 2.) ist in allen theologischen Traktaten ein 
wesentlicher ScblUsselbegriff, ohne den ein richtiges Versta.~dnis 
der Tematik der einzelnen Tra..1date in sich und im Verhaltnis zu 
den anderen Traktaten nicht moglich ist." 

Ibid. ,p.497: "Das Heilstun Gottes am Henschen vom Anfang seiner 
Grundlegung bis zu seiner Vollendung geschieht immer so, dass 
Gott selbst die \virklichkeit des Heils so ist, dass sie gegeben 
und vom Henschen ergriffen .. Tird im Symbol, das jene 'Ilirklichkeit 
nicht als abl'lesende (und nur versprochene) vertritt, sondern diese 
Wirklichkeit durch das von ihr gebildete Symbol selbs t (exhibitiv) 
anwesend sein Uisst." 

36. Ibid.,p.497. 

37. ~. ,p.478. 
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FOOTNOTES 

CHAPI'ER VI - Human Symbolic Acti v~ ty and rla.terial Reality I 
1. 

2. 

3. 

4. 

5. 

6. 

Rahner ,.2l2.. ci t. ,p. 501: "In einer geheimnisvollen Verschrankung 
hinsichtlich der Symbolfunktion des Leibes jeder Teil nochmals die 
Symbolkraft und -fU1L~tion des G&~en in sich tragt, indem er seinen 
Teil zum Ganzen des Symbols bei tragt • " 

Ibid.,pp.50l-02. 

Cf. Rahner's discussion of the marital "JaHort" ~. ,p.492,n.17. 
See also a later footnote (p.497,n.26) .. There he discusses man's 
acceptance of God's salvific action and writes that "die Annahme 
von Seiten des freien Geistes des Henschen ist ein ~mensch

licher, also auch leiblicher und somit immer auch im Symbol 
sich "TOllziehender Akt. "From the content of these footnotes, Yle 
deduce that Hahner 'l'Tould say that there is an intrinsic lirL~ 
betrTeen the symbolic intensity of a part of the body and the 
power of self-expres sion possessed by this part. He never comes 
out and explicitly states this in the body of his essay because 
in this essay he is concentrating on the symbolic power of a 
part of the human body qua part - for as the reader vrill recall, 
this essay has its primary raison s'~tre in Ra}.ner's attempt to 
demonstrate that the heart of man is a real-symbol(the phySio
logical heart). 

P. Schoonenberg, "Presence and the Eucharistic Presence,"Cross 
Currents , i-linter (1967) ,p.48. 

Po"Jers, Eucharistic Theology,p.26. Powers drm·TS from the phenomenology 
of Nerleau-Ponty: The Phenomenology of Percention (Neif York and London, 
1962) ,pp.67-179 . Cf. also IIIary Rose Barral, Herleau-fonty: The 
B2k of t he M y- Subject in Internersonal Relations Pittsburgh: 
Duquesne University Press,1965) jR.C. KI'Tant, The Phenomenological 
Philosoph ot Nerleau-Ponty (Pi ttsburgb.: Duquesne Uni versi ty Press, 
1965 • Herleau-Ponty appears to be the most influential figure 
in the conteillporary Catholic t heological effort to apply an 
anthropology of symbol to sacramental theology. 

Schoonenberg .Tas one of the sources for the now famous Time 
article (July 2, 1965,pp. 68 ,70) which vaulted the Dutch discussions 
on the ERP and TR into international attention. In a recent article, 
"The Real Presence in Conteoporary Discussion,"Theology Dii\€st ,15 
(1967) ,p.6, Schoonenberg ,rrites that "in 1965 , Time sent its 
council reporter to Holland to intervi.e,·[ Smits, Schillebeeckx , and 
me. The final report of these discussions WaS unfortunately cop..struct
ed on the opposition betifeen Sign and reality, an opposition \ole 

intended to overcow.e ." Schillebeech."X in his I'forshio article,.2l2.. cit ., 
p.333, calls the Time article"completely inadequate." 



FOOTNOTES - CHAPTER VI (con't) 

7. Again ~le refer the reader to the articles of Schoonenberg,.Q£. 
ill. Po\,rers, .Q£.cit. ,p.47 has an excellent bibliography of the 
Dutch disCW3sion 'l'lhich includes several of Schoonenberg's 
important articles( none of which were able to be procured by 
this writer). 

I 

8. Schoonenberg,~ Currents,pp.41-2. Cf. also the excellent disCW3-
sions of personal and spatial presence by E.Gutwenger, "Das 
Geheimnis der Gegenwart Christi in der Eucharistie , II Z"KTH,88 
(1966) ,185-197, and Edouard Pousset , "L'Eucharistie: Pr~sence 

9. 

10. 

11. 

12. 

13. 

14. 

r~elle et Transsubstantiation," Recherches ~ Science ReligieW3e 
54(1966) ,177-221. 

Ibid. ,p.42. 

Ibid. ,p.44. 

1l>i.Q.. , p • 48 • 

1l>i.Q.. , p. 50. 

Ibid. 

: Ibid. ,p.47. 

16. Ralmer,ou.cit.,p.496: "Vias von der Symbolfunktion des menschge~Tordenen --- , 

Logos als logos und als~'Iensch gesagt wurde , gilt auch fUr das 
, vollendete Dasein des Henschen , fUr seine Eschata. Auch eine 
Eschatologie enthalt eine Lehre vom Reulsymbol, das uns die Unmittel
barkeit Gottes in,"der Vollendung veroittelt: das 'dort, der Fleisch 
ge\'lOrden ist. 1I Cf. also K.Ralmer,"Die e.rige Bedeutung der Henschbeit 
Christi fUr unser Gottesverhlil tnis," Schriften Zur Theologie III 
(Einsiedeln,1957). 

15. Ibid. ,p.50. 

17. Thomas Aquinas in Questiones Dis puta tae (Romae: Narietti LtD.,1953): 
"Hoc autem sic ab intellectur conceptum dicitur 'verbum interiW3' 
hoc enim est quod significatur per vocem." See "De Potentia Dei," 
Question 9, Article 5, Resu .,p.236. 

18. Ibid. ,Article 9: "Verbum vero per forma cuiW3libet creaturae: nam 
in his quae ab intelligento aguntur, forilla effectW3 a conceptione in
telligentis derivatur" (p.249). 

19. \'le W3e the phrase "creative word ll analogically. Han's word is not 
creative !EJS. m,hilo as is the word of God. Ean is limited by the 
particular limitations of the matter that he is shaping. 
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FOOTNOTES - CHAPTER VI (con't) 

20. Povlers ,QJ2.. ci t. , p. 26. / 

21. Ibid.,p.26. 

22. In this section of the paper, we are taking some of the insights 
of Rahner's,"Vlort und Eucharistie,"Aktuelle Fragen ~ Eucharistie 
ed. lfuchael Schmaus (Nlinchen;1960) ,7-52, and simply transposing 
them into anthropological categories( keeping in mind,of course, 
the difference between the word of man and the word of God - cf. 
note 19 above). For example, on p. 25 Rahner writes: "i'Ienn wir in 
den Sakramenten zl·rischen Hort und Element, : oder hylemorphistisch 
zwischen Form und r"laterie zu unterscheiden pflegen, dann darf 
diese in sich sinnvolle Unterscheidung nicht verdunkeJn, dass 
be ide Elemente, also das ltTort und der sakramentale Gestus, an 
dem einen Zeichencharakter des Sakramentes und somi t am Illort-

'.harakter partizipieren. Auch der sakramentale Gestus hat Wort':'.:! 
charakter. Er bezeichnet etlias, er sagt etwas aus, er macht et\'Tas 
offenbar, '\'las an sich verborgen ist. Hit einem iiort: auch er ist 
ein vlort ••• · Es ist also von da aUS schon durchaus unbedenklich und 
sachlich absolut berechtigt, das ganze Sakrament unter den Begriff 
des wirksarnen Vlortes zu subsumieren." An English trans. of . this' 
remarkable article can be found in Theological Investigations IV, 
pp.253-286. 

23. L. Von Hout,"Fragen zur Eucharistielehre in den Nieder}anden," 
Catholica 20(1966),179-199. We highly recommend this article 
as an extremely lucid discussion of the debate on the ERP among 
the Dutch theologians. Von Hout covers all the major figures . 
and gives an excellent bibliography. 

24. Dupont, along with Schoonenberg, SchillebeeckA, Smits, et.al. 
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has been one of the more active participants in the Dutch discussion. 
Cf. von Rout, p.195f • . 

25. 'tIe did not discuss the symbolic activity of groups, but \ofl1a tever 
we said of individual persons can be applied to groups; for inasmuch 
as the group speaks ,ri th a unity of intention, it speaks its "IVOrd" 

as"one body." 

26. Von Hout,QJ2..cit.~p.195f. 



FOOTNOTES 

CHAPTER VII - Symbol and the Eucharist. Real Presence 
I 

1. This needs some qualification. For our actions in u!uon ~ Christ 
can be real-symbols vThich carry salvific, or better,"sacram.ental" 
meaning and pO'l[er. For since the existential order within rThich 
all men live has never been anything other than a supernatural or 
Christic order, vie would conclude that every human act of genuinely 
personal self-communication carries salvific power and meaning; for 
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if human personhood in this supernatural order is fully realized and 
specified in the hu6an personhood of ~nrist, then any human real
symbolic action which renders the person' present to another is .Christic. 
However, the fact remains that apart from one's tmion w~th Christ 
one .-[ould never be able to give this sal vific and sacr~ental 
meaning to his symbolic actions. 

2. There are many titles which describe the salvific activity of 
Christ - Savoiur, Redeemer, Satisfier, Hessiah,etc.- but cer
tainly one of the most accurate and inclusive is that of "High 
Priest. II Scheeben's discussion of the priestly function of ~nrist 
in The Hysteries of ~nristianity (St. louis:B.Herder Book Co. ,1946), 
Chapter XVI is remarkably good. A recent explanation of priesthood 
which has served as an indispensable guide to our presentation in 
this Chapter is that of Bernard Cooke, Christian Sacraments and 
Christian Personalitx (He"T York:Rolt,Rinehart, and \ifinston,1965): 
cf. particularly Chapter V1!,"Christian Priesthood." 

3. Recent literature dealing with the soteriological sigp..ificance 
of the resurrection is immense. T110 important biblical studies 
are F.X. DurlTell, The Resurrection (Ue',-; York:Sheed a.71d \{ard,1960) ' 
and David Stanley, Christ's Resurrection in Pauline Soteriology 
Vol.13 of Analecta Biblica (Rome:Pontifical Biblical Institute, 
1961. 

4. Whether or not it was a paschal meal is a mater of discussion among 
New Testament scholars, but t bat it was meant to have the meaning of 
Je,dsh Passover is os clear in the Synoptics that it has never 
been questioned. Cf. Bernard Cooke, "Synoptic Presentation of the 
Eucharist as Covenant Sacrifice,"Theolof;ical Studies 21(1960), 
1-44; Joseph POl'lers,op.cit.and his article,"Hysterium Fid.ei and the 
Theology of the Eucharist," ~ip 40(1966) ,pp.26-8 . 

5. Of course it is obvious that the actions of the Last Supper and 
Calvary vie'oled chronologically a.71d iIi their sheer physicality 
are distinct - but this does not prevent them from being one action. 
These"two"actions are one became they both carry the human intent 
to give himself to t he Father and to all men . For exa8ple, t he one 
action of fixing a meal is composed of a number(per~~ps hundr~ds) 
of smaller, distinct "actions" (boiling the Vlater,stirring the 
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ingredients, setting the table,etc.) which are ~ because 
they all embody the intenti(;m "to fix a meal." In the same way / 
Christ's human intent to give himself to men unites the distinct 
"actions" of the Last Supper and Calvary.into one action. 

6. An excellent discuss ion of the Eucharistic action as it symbolically 
expresses the continuing human sacrificial intent of the risen 
~nrist can be found in B.J.Cooke; Chris tian Sacraments and 
Christian Personality, pp.125-138. Cf. also his liThe Sacraments 
as the ConU nuing Acts of Christ," Readings in Sacramental 
Theology , ed. C .Stephen Sullivan (Engle,fOod Cliffs ,New Jersey: 
Prentice- Hall,Inc.,1964),3l-52. 

7. Schoonenberg,Q£.cit.,p.50. 

8. As we mentioned in n.l above, all men who genuinely communicate 
themselves personally,function as real-symbols of Christ and 
thus speak for him. In doing so we must certainly say that they 
act as Christ's body -- but only in a very incr~otive sense. 
Not until they become Chris tians and receive the power of 
Christian priesthood can they speak words which are formal and 
unambiguous real-symbols of the redeeming presence of Christ. 
Only in the exercise of Christian priesthood (as it is climaxed 
in speaking the word of the ~ucharist) does one definitively 
act as the body of Christ. Thus, it is Christian priesthood 
which constitutes the Cburch as the r eal-symbol of the bodily 
Christ. 

9. Rahner," llort lmd Eucharistie, "p.46:" llenn aber so, selbst unter den 
absoluten Selbstvollzligen der Kirche,Sakramente genannt, die 
Eucharistie nicht nur der hochste Fall, sondern der eigentliche 
Ursprung aller anderen Sakramente ist,die himriederum doch so 
sehr die \"esensaktualisation der Kirche sind, class aIle anderen 
Worte und Taten der Kirche eine wesentliche Dienstfunktion diesen 

·"WesensvolliUgn der Kirche gegenUber haben und nur von da 
her \rirklich berecht igt und verstandlich sind, dann kann gesagt 
werden, dass die Eucharistie das alle andeiE'en i'iorte der Kirche 
begrUndende und tragende , Sinnmi tte aller kirchlichen \iirklich
kei t bildende ~[ort Gottes in der Kirche schlichthin is t. " 

10. Thus, the frequent disparity betr ..... een sacrifice and sacrament is 
unfortunate, for it is precisely in uniting ourselves sacramentally 
to Christ in the eating and drinking of his body and blood that 
we unite ourselves to his action of sacrifice. 

11. We do not ques tion the orthodxy of host adora tion -- as long as it 
is understood that Christ is present to t he host as offered. 
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Houever, it is so easy to forget that this pr esence is a presenc! 
as offered llhen it is separated from the action of offering (Le. 
the Eucharistic celebration) that it would be vlell if this kind of 
Eucharistic piety quietly fade avlay (uhich it slovlly is). 

12. Of course, the "word" Christ speaks to the Church in the Eucharist 
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he speaks through the agency of the Church. This speaking of the "Hord" 
the Church can do because she is united to Christ by faith: she 
believes in the "vlOrd" Christ speaks through her. Therefore I the 
"word" of the Eucharist that the Church s geaks is not only the 
"woro" of Christ but also is the "vlord" of the Church I s faith. 
Thus, when the Church does the Eucharist she is making an act of 
fai th in what she is doing. 

f 
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